Tabula Smaragdina Hermetis
The Emerald Tablet

Prefatory Note

An interpretation of meaning of an Arabic text from Sirr al-khaliga dating from between the eighth and ninth century
CE. 1 | have added some footnotes to explain unusual words in my interpretation, with an Appendix providing the Latin
text from the Secretum Secretorum as given in a critical edition, published by Oxford University Press in 1920, of a
thirteenth century manuscript in the Bodleian Library. Which text, for some reason, does not mention telesmi, although
an alternative sixteenth century Latin text, translated by Isaac Newton, does. 2

Much has been written about the 'emerald tablet' which is considered to be one of the primary texts of hermetic
philosophy and of alchemy. For this second edition | have extended my footnotes, included as Appendix Il an updated
version of my 2017 essay Talismata In The Picatrix, and corrected a few typos.

David Myatt
January 20th, 2024

Second Edition

1. Ursula Weisser, Buch Uber das Geheimnis der Schépfung und die Darstellung der Natur (Buch der Ursachen) von
Pseudo-Apollonios von Tyana. Sources and Studies in the History of Arabic-Islamic Science. Aleppo, 1979.

2. The Latin is "Pater omnis telesmi totius mundi est hic". Newton's manuscript is Keynes MS 28.

Tabula Smaragdina Hermetis

Veritas is veritas !
For the higher is as the lower
With the lower as the higher.

The signs 2 were from The One
As all beings are from The One
Through one design:

The father, the Sun,

The mother, the Moon,

The Pnuema, 3 the womb

The Earth, the nourishment.

Telismata: 4 of the father

Guardian of balanced signs.

Pyros, > the Earth

Separating the harsh from the gentle.
With the gentle, ¢ noble,

Ascending from Earth to Empyrean ’
Descending from Empyrean to Earth
Influencing the higher, the lower,
The gentle, the harsh:

The illumination of the illuminated.

Thus, it is for this the Magnum Opus 7 came-into-being
For | am Hermes Trismegistus of The Wisdom.

Notes

1. Veritas. | have used the Latin veritas rather than the English word 'truth'. As noted in my commentary on v.14 of
chapter One of the Gospel of John,

| have chosen the Latin veritas in order to avoid the disputations - philosophical and otherwise - and the
assumptions that the English word 'truth' so often now imputes and engenders, with the reader (or the
listener) thus having to reflect on what veritas might, in this context, signify. In addition, &An6elag here
suggests not some abstract, impersonal, 'truth' but rather truthfulness, sincerity, integrity: the type of person
that Jesus of Nazareth is. In respect of 'veritas' suggesting such truthfulness and sincerity, qv. the entry for
veritas in Lexicon Totius Latinitatis, volume 4b.

https://davidmyatt.files.wordpress.com/2023/08/myatt-gospel-john-1-5.pdf



2. Signs. cf. onuetla in relation to God, qv. The Gospel of John, and the Signs of Allah as mentioned in the Quran. It is
notable that the Gospel of John has onueiov and not d80vauelg as in Matthew, Mark, and Luke, For example, in John 3:2,
00BeLC yap dovaTal TadTa T& onuela MOLEY & oL MoLelc, €av un A 6 BedC ueT’ adTod, "for no one is able to do the signs
you do unless Theos is with them."

Since Tabula Smaragdina Hermetis was a translation of an Arabic text, onueila here instead of 60vduelg or miraculum
seems apposite.

3. The Pneuma. The Wind as archetype, as a hermetic principle, cf. tractate Ill of the Corpus Hermeticum:

ddloploTwy 6& BVTWY AMEAVTWY Kal AKATACKELAOTWY, AodLwpiodn T EAagpa i¢ Dyoc Kal Ta Bapéa
€0eeALWBN €0' DYPAL AUpWL, TILPL TOV BAWY BLOPLOBEVTWY KAl AVAKPEUNOOEVTWY TIVEDUATL OxElTBaL: Kal
WEON 6 0LPAVOG €v KOKAOLG EMTd, Kal Beol [Talc] év doTtpwv (6€atg omTavéUEVOL, 0LV TOIG ALTWY onuelolg
anaot, kol 8inPBpwon ... oLy TOlC €V ALTAL BEOIG, KAl TEPLELALYN TO MEPLKOKALOV AEPL, KUKAIWL dpouruaTt
nveOpaTL Belwt 6xo0dueVOVY.

With all beings unformed and not yet presenced,

What was lightsome was separated out, upward

And what was burdensome set in fluidic ground

With all defined through Fire, then elevated - and conveyed - by Pneuma.
Thus the heavens became perceivable in seven spheres,

Deities represented in the arrangements of the stars,

With the outer revolving in the aether, and circulating by the Pnuema of theos.

https://davidmyatt.files.wordpress.com/2023/08/eight-tractates-v2-print.pdf

4. Telismata, rather than the later English word 'talisman'. As | wrote in Telesmata In The Picatrix, included as Appendix
Il,

"Telesmata is from Greek TéAeoua via the post-classic Latin telesma and is possibly the origin of the English
word talisman, dating as that English word does from 1638.

TéAeopa in Ancient Greek meant a payment, or an offering to offset a debt or for services rendered.
According to my fallible understanding, in Hellenistic times it acquired the sense of an object intended as an
offering to the gods, and to lesser divinities such as daemons, as a mark of respect or in order to seek their
favour or ward off their wroth. Thus if a person had toiled to make the offering, the telesma, or had at the
very least exchanged goods or money for it, it was believed that such labour or such an exchange revealed
that one had earned their protection or their help. The more valuable the object, the more help or protection
they might expect.

This belief in such offerings and their efficacy was an integral part of not only the diverse Greco-Roman
paganus weltanschauungen but also of many other paganus weltanschauungen around the world, past and
present, founded as such weltanschauungen are on the understanding, on the ancestral wisdom, or on the
intuition that we mortals are part of a living cosmos with the gods (the divinities) and Nature considered as
living beings (or as archetypes, manifestations of cosmic forces) who and which can affect us and who have
affected us - as individuals, and as communities - in terms of good fortune and misfortune."

5. Pyros. Fire as archetype, cf. Heraclitus as recounted by Diogenes Laértius:

€K LPOC Ta Mdvta cuveoTdvalbeic Todto dvaAdeabatbnavta 6¢ ylveobal kKaB’ eipapuévny Kal S TAG
gvavtiodpouiag nEUécbatl Ta dvta Kal mAvTa PYuxWv €ivat Kol datpévwyv nMARpPN

The foundation/base/essence of all beings [ 'things' ] is pyros to which they return, with all [of them] by
genesis appropriately apportioned [separated into portions] to be bound together again by enantiodromia,
and all filled/suffused/vivified with/by youxrj and Daemons.

6. Gentle, mpdog, a mild, balanced, temperament as in my translation of 5:1-10 of The Gospel Of Matthew, pakdptot ot
npaeic, dtL abTol KAnpovourjoovaowvy THv Yy, "Fortunate, the gentle, for they shall acquire the Earth", qv.
https://davidmyatt.files.wordpress.com/2023/08/the-beatitudes-v1.pdf

7. Empyrean. Not 'heaven', but o0pavdc - Empyrean - the abode of the Greco-Roman gods, and also suitable for the
abode of those mortals gifted by the Egyptian gods with an after-life. As | noted in my translation of 1:3 of The Gospel
Of John:

o0pavodc here is always translated as 'heaven' although the term 'heaven' - used in the context of the
Gospels - now has rather different connotations than the Greek ovpavdg, with the word 'heaven' now often
implying something explained by almost two thousand years of exegesis and as depicted, for example, in
medieval and Renaissance Christian art. However, those hearing or reading this particular Greek gospel for
the first time in the formative years of Christianity would most probably have assumed the usual Greek
usage of "the heavens" in the sense of the "the star-filled firmament above" or in the sense of "the sky" or as
the abode of theos and/or of the gods, €v ovpav® B¢ol [...]

It therefore seems apposite to suggest a more neutral word than 'heaven' as a translation of obpavog and
one which might not only be understood in various 'classical' ways by an audience of Greek speakers (such



as the ways described above) but also be open to a new, and Christian, interpretation consistent with the
milieu that existed when the Gospel of John was written and first heard. That is, before the exegesis of later
centuries and long before post-Roman Christian iconography. Hence my suggestion of the post-classical Latin
term Empyrean, which can bear the interpretation of the abode of theos and/or of the gods, of "the sky", of
the "the star-filled firmament above"; and a Christian one suggested by Genesis 2.8 - napddeloov €v Edep
(the Paradise of Eden) - and also by shamayim.

https://davidmyatt.files.wordpress.com/2023/08/myatt-gospel-john-1-5.pdf

Given that Tabula Smaragdina Hermetis was a translation of an Arabic text the sense of "Ascending from Earth to
Empyrean" is also apposite because it does not directly refer to the Christian heaven.

8. Magnhum Opus. The work of hermeticism, as for example explained in the Corpus Hermeticum, and the aim of
alchemy which is Lapis Philosophicus. In the Poemandres tractate of the Corpus Hermeticism this is described as the
journey, the &vodog, through the seven spheres:

Kal o0Ttwg 6pudtL Aotmov dvw dla TG appoviag, Kal TAL mpwTnL CWwvnt 8{dwaot TRV adENTIKAY EvEpyELaY Kal
TNV HELWTLKAY, KAl TAL BELTEPAL TAV UNYXAVAY TOV KAKWY, dOA0ovV dvevEpynTov, Kal TAL TplTnt TAV
EMOBLUNTKAY AdTNV AvevEPYNTOV, KAl TAL TETAPTNL TAV APXOVTLIKAY TIPoPaviav AMAEOVEKTNTOVY, Kal TAL
MEPTTNL TO Bpdoog TO dvdaolov Kal TAG TOAPNG TAV MPOTETELAY, KAl TAL EKTNL TAC APOPUAC TAC KOKAC ToD
nAoUTOL AvevepynToug, Kal THt EBdOUNL Cwvnt TO £vedpedov YeddoC.

Thus does the mortal hasten through the harmonious structure, offering up, in the first realm, that vigour
which grows and which fades, and - in the second one - those dishonourable machinations, no longer
functioning. In the third, that eagerness which deceives, no longer functioning; in the fourth, the arrogance of
command, no longer insatiable; in the fifth, profane insolence and reckless haste; in the sixth, the bad
inclinations occasioned by riches, no longer functioning; and in the seventh realm, the lies that lie in wait.

https://davidmyatt.files.wordpress.com/2023/08/eight-tractates-v2-print.pdf

Appendix |
The Latin Text From Secretum Secretorum

Veritas ita se habet et non est dubium, quod inferiora
5 superioribus et superiora inferioribus respondent.

|
Operator miraculorum unus solus est Deus, a quo des-

cendit ! omnis operacio mirabilis.

Sic omnes res ? generantur ab una sola substancia®, una
“sua sola disposicione.

Quarum pater | est Sol,' quarum mater est Luna.® 5

Que portavit ipsam naturam per auram in utero,’ terra
impregnata est ab ea.”

Hinc?® dicitur Sol causatorum pater, thesaurus miracu-
lorum, largitor virtutum.

Ex igne? facta 1! est terral®, )

Separa terrenum ab igneo,’* quia subtile dignius est grosso,
et rarum spisso. Hoc fit sapienter et discrete. Ascendit’
enim de terra in celum, et ruit de celo in terram.!®

per creacionem et regimen universale mundi.

scilicet, naturales. . 1
scilicet, celestis.

scilicet generans et producens sub Deo.

Sic omnes res, scilicet, naturales, istud potest exponi alkimi-
stice et figurative de auro et argento, quia in rebus humanis
temporalibus omnia fiunt per aurum et argentum. Unde per2
solem potest intelligi aurum et per lunam argentum, et hic est mos
alkimistarum. Et terra quantum ad res humanas impregnatur
et fecundatur per argentum, et aurum est pater miraculorum, et
cetera, id est, per ipsum fiunt mirabilia in humanis rebus.

1
2
3
4
s

Iit inde interficit ! superiorem et inferiorem virtutem.
Sic ergo dominatur ? inferioribus et superioribus | et tu 89 a.
A - - oyt
dominaberis sursum et deorsum, tecum enim est lux' Iu ﬁlﬂ'ﬂ
ninum,” et propter hoc fugient a te omnes tenebre. Virtus  +
5 superior vincit omnia.*

Omne enim rarum agit in omne densum. Et secundum

disposicionem majoris mundi currit hec operacio, et propter

hoc vocatur Hermogenes triplex in philosophia.®




Source:

Opera hactenus inedita Rogeri Baconi
Fasc. V

SECRETUM SECRETORUM
CUM GLOSSIS ET NOTULIS

TRACTATUS BREVIS ET UTILIS
AD DECLARANDUM QUEDAM OBSCURE DICTA

FRATRIS ROGERI

NUNC PRIMUM EDIDIT
ROBERT STEELE

ACCEDUNT
VERSIO ANGLICANA EX ARABICO EDITA PER
A. S. FULTON

VERSIO VETUSTA ANGLO-NORMANICA NUNC
PRIMUM EDITA

Appendix Il
Telesmata In The Picatrix

Telesmata is from Greek téAeoua via the post-classic Latin telesma and is possibly the origin of the English word
talisman, dating as that English word does from 1638, with TéAeopa in Ancient Greek meaning a payment, or an
offering to offset a debt or for services rendered. According to my fallible understanding, in Hellenistic times it acquired
the sense of an object intended as an offering to the gods, and to lesser divinities such as daemons, as a mark of
respect or in order to seek their favour or ward off their wroth. Thus if a person had toiled to make the offering, the
telesma, or had at the very least exchanged goods or money for it, it was believed that such labour or such an
exchange revealed that one had earned their protection or their help. The more valuable the object, the more help or
protection they might expect.

This belief in such offerings and their efficacy was an integral part of not only the diverse Greco-Roman paganus
weltanschauungen but also of many other paganus weltanschauungen around the world, past and present, founded as
such weltanschauungen are on the understanding, on the ancestral wisdom, or on the intuition that we mortals are
part of a living cosmos with the gods (the divinities) and Nature considered as living beings (or as archetypes,
manifestations of cosmic forces) who and which can affect us and who have affected us - as individuals, and as
communities - in terms of good fortune and misfortune.

For such understanding, such ancestral wisdom, or such intuition included the insight that some mortal deeds were
wise and some mortal deeds were unwise because wise deeds were those which aided or did not upset the natural
cosmic balance and because unwise deeds - acts of hubris - did upset the natural cosmic balance and invited, sooner
or later, retribution by the divinities, be such retribution personal (against the hubriatic individual) or against the family
and descendants of that individual or against the community that the hubriatic individual was a part of. A pattern of
hubriatic deeds which both Aeschylus and Sophocles so well described: Aeschylus in the Oresteia, and Sophocles in his
Antigone and his Oedipus Tyrannus.

In respect of the Greek belief in such divinities and asking for their help there is of course that beautiful poem by
Sappho [1]

TIOLKLAGBpoV’ dBavat AppddLta,
nail Alog doAdmAoke, Aloooual ok,
uA 1 doalol und’ évialol dduva,
nétvia, O0uov,

AAAQ TL(D EAB’, ol moTa KATEPpWTA
TOC £€pac abdag diolwoa mAAotl

EKALEG, MATPOG B¢ HOpov Almotoa
XPOOLoV NABEC

&pu’ OnoodevEaloa- kKdAol 6¢ o’ &yov



WKeEC oTpoDdBoL mepL YAC peAaivag
nokva dlvvevteg nTép’ an’ wpdvwibe-
POG Ol HETOoWw:

alya &' ¢E(kovTo: oD &', W pAKALPA,
peWLaioalo’ dBavaTwt mMPocwwL

Ape’ 6TTL BndTE MémovBa KHTTL
dnNLTE KAANL

KOTTL Jol HAALoTO BEAW YéveaBal
HOvOAaL 80w Tiva dndTe MelBw
poato’ &ynv éc oav eAdTaTa; Tic o', @
Walng’, &dLKNEL;

Kol Yap ol geOyeL, TaXEwC BLWEEL,
ai 8¢ dWpa un OGEKET’, AAAD BWOEL,
ai 8¢ un eiAeL, Taxéwc PLAfoEL
KWUK £€0EAOLOQ.

ENBe pol kal vOv, yaAémnav 6& ADoov
¢K pepiuvav, 6ooa 6€ pol TéAeooal
B0uoC Luéppel, TéEAEooOY, oL &' alTa
oOupaXoG £€000.

Deathless Aphrodite - Daughter of Zeus and maker of snares -
On your florid throne, hear me!

My lady, do not subdue my heart by anguish and pain

But come to me as when before

You heard my distant cry, and listened:

Leaving, with your golden chariot yoked, your father’s house
To move beautiful sparrows swift with a whirling of wings

As from heaven you came to this dark earth through middle air
And so swiftly arrived.

Then you my goddess with your immortal lips smiling
Would ask what now afflicts me, why again

| am calling and what now | with my restive heart
Desired:

Whom now shall | beguile

To bring you to her love?

Who now injures you, Sappho?

For if she flees, soon shall she chase

And, rejecting gifts, soon shall she give.

If she does not love you, she shall do so soon
Whatsoever is her will.

Come to me now to end this consuming pain
Bringing what my heart desires to be brought:
Be yourself my ally in this fight.

By the time the manuscripts of the Picatrix were written, as translations of a translation of an Arabic manuscript dating
from some three or more centuries earlier, the concept of telesmata seems to have become somewhat divorced from
its paganus origins since the Picatrix begins with a doxology to a singular God - Ad laudem et gloriam altissimi et
omnipotentis Dei cuius est revelare suis predestinatis secreta scienciarum - echoing as it does the doxology to Allah,
Al-Ahad, in that earlier Arabic manuscript and containing as that Arabic manuscript does several quotations from the
Quran.

Thus, and again according to my fallible understanding, it seems to me that, given the importance attached in both the
Latin and the Arabic text to telesmata [2] - the locus has, despite such doxologies, moved away from the paganus
understanding of mortals as an integral (Ciceronian) balancing part of the cosmos, as part of Nature and of their
community and personally aware of the consequences of hubris, toward the €i6oc - the abstraction - of mortals as
individuals who can by telesmata and other means achieve certain personal desires or bring about certain changes
beneficial to themselves. Almost as if telesmata and other similar means have replaced the numinous, the paganus,
awareness of our status as mortals who depend on the harmony that the older divinities represented, manifest as this
awareness is in the phrase memento homo [3]. A phrase adopted by the Roman Catholic church in the form "memento
homo quia pulvis es, et in pulverem reverteris," [4] and which church, despite its faults, perhaps for centuries kept
alive at least something of the paganus understanding of the error of hubris, its awareness of our temporary mortal life
and of our fallible mortal nature.

DW Myatt
2017



Note: This text is an edited version of a communication sent this year to someone who had enquired about the
relation, if any, between the talismans described in the Latin text entitled Picatrix and Greco-Roman pagan beliefs.

[1] My translation. The Greek text is that of Lobel and Page, Poetarum Lesbiorum Fragmenta, Oxford 1955.

[2] In the Picatrix the word used is imago, usually (in my opinion) mis-translated by the fairly recent (c.1638) word
'talisman' and which English word implies 'a semblance’, a crafting by someone of something material which of itself
presenced, was a semblance of, what was 'higher', numinous, by something which was ‘lower’, material, with such a
presencing described by Marsilii Ficini in his De Vita Coelitus Comparanda.

D 6‘pwtd%au:f czely .Defum[» mdiorum unc{e/
wm Sortry putentuyy nes . Cap.xwvi.
Pt viaguariiiig

B M menfa forma celefrum magmitay

P B do vt moto faar utomne; om
mum fyc[crum radn terrp/molem c]ux'quaﬁ
Fun&um et ad elum momento faalbmeos -

From a 1489 manuscript:
Marsilii Ficini, De Vita Coelitus Comparanda, XVI

| %ngxr inferiora fuftmon[ms cxpoﬂta de’
ucantuyr’ fufmom :&Pev“muncldmaf ma

tenas mundana Fonfﬁm@’ domna. C.xxevt -
(@ l ed nc[ongus c{tgrtdcmur’ abeo

IS Quod mtrrpretantes plotmumm.
fhturmus abmmtio bremater'ia collxgc.m\'f :
dus a() 11)50 bono ut P(ato una cumTimeo

P .coc{ooctiopnmfdﬁapottmt.
efte $ . &} 1ortur’'non olum corpo-

reus - fec mtp'mn fuPcr’é( mtt{[tgmngpar’

neeps - vamobrem Przttr’corpnf hoc &
mund 2 fambanter'mamfetum

latet 1 eo metns oorPuf cluoddam excce”

De Vita Coelitus Comparanda, XXVI

Interestingly, imago occurs in the Latin version of the nine doxologies - v. 31 - of the Poemandres tractate of the
Corpus Hermeticum, cuius universa natura imago nata est, with the original Greek being o0 ndoa @00l elk®v U
which | translate as "you who engender all physis as eikon", with eikon suggestive of what Maximus of

Constantinople in his Mystagogia [Patrologiae Graeca, 91, c.0658] explains. Which is of we humans, and the cosmos,
and Nature, and psyche, as eikons, although according to Maximus it is the Christian church itself (as manifest and
embodied in Jesus of Nazareth and the Apostles and their successors and in scripture) which, being the eikon of God,
enables we humans to recognize this, recognize God, be in communion with God, return to God, and thus find and fulfil

the meaning of our being, our existence.



[3] Although the use of a similar phrase about mortality in the Triumphus is disputed, there is evidence to suggest that
during those victory processions in Rome the triumphant General was reminded by someone of his mortality, qv. M.
Beard, The Roman Triumph, Belknap Press of Harvard University Press, 2007. p. 272f.

[4] "Recall, mortal, you are dust and you will revert to being dust."
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