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Introduction

This compendium includes a selection of the post-2010 writings of David Myatt, including his latest one dated
September 2023, regarding religion in general and Christianity in particular, as well as several personal writings which
are spiritual in nature. For completeness we have included Myatt's translation of and extensive commentary on
chapters one to five of the Gospel of John; and his translation of and commentary on eight of the tractates of the
Corpus Hermeticum since they include extensive reference to Christianity.

The writings are followed by reviews by other hands which provide an overview of those writings by Myatt and how and
perhaps why they have been assiduously neglected both by academics who have written about Myatt and especially
by Myatt's former and current political enemies.

The compendium should therefore enable readers to make their own assessment of Myatt, as seems only fair and
fitting. One caveat is that since both the reviews and Myatt's writings include multiple references to texts on his
personal wordpress weblog, which being 'free' is unfortunately replete with advertisements, we advise using the Firefox
browser with extensions such as 'noscript' and 'unblock origin' and with images disabled by changing, in Firefox, the
preference 'permissions.default.image’ in ‘about:config' to 2 instead of 1.

A guotation from one of Myatt's writings included in the compendium perhaps illustrates his sentiments in respect of
Christianity:

"Catholicism did manifest, and to an extent still does manifest, aspects of the numinous and therefore this
particular guide to human living is one which | understand and appreciate as one style of earthly-harmony

[...]

Catholicism (before the reforms imposed by the Second Ecumenical Council of the Vatican) represented, in
my view, the original Way known as Christianity, and was - at least before those reforms - quite distinct from
those schisms which are now known as Protestantism and Orthodox Christianity. Indeed, distinct enough -
until those reforms - to be considered a different Way of Life, a Way evident, for example, in Catholic rites
(such as the Tridentine Mass), in monasticism, in Papal authority, in the use of Latin, and in the reverence
accorded The Blessed Virgin Mary.

Furthermore, it is my view that the schism now termed Protestantism was a classic example of the religious
attitude predominating over numinosity - and thus that it is and was redolent of attempts to reduce The
Numen to linear causal abstractions. Thus, Mysteriums such as the Tridentine Mass became replaced with
recitation of Scripture in the vernacular and with attempts to rationally explain - according to some abstract
causal theory - the mystery of the consecration." Soli Deo Gloria, 2011

In regard to God, Myatt has written several times about the equivalence of the fundamental message of the major
religions:

"Pathei-mathos - the personal learning from grief, suffering, pain, adversity, and experience - directly
connects us to and thus enables us to personally experience and appreciate the numinous, sans words,
ideations, ideology, theology, and dogma. An experience and an appreciation outwardly and inwardly
manifest in a personal humility; in the knowledge of ourselves as but one fallible, mortal, fragile, human
emanation of and connexion to Being; and in an empathic understanding of how all religions and spiritual
ways, in their genesis and in their original emanations, express - or try to express - the same wisdom:
manifest in an appreciation of the numinous, and in our human necessity for the natural balance that is
humility and a very personal honour. And, because of this spiritual and religious equivalence, it does not
matter if the individual of pathei-mathos, having so touched and felt the numinous, developes their own
weltanschauung or none, or leaves or finds an existing spiritual or religious one, although it is and often has
been such pathei-mathos which reveals to individuals, or which enables them to rediscover, the essence of a
particular religion or a particular spiritual way: that simple and similar numinous essence which schisms,
harsh interpretations, dogma, and ideology, have so often and for so long obscured." Exegesis and
Translation: Some Personal Reflexions, 2013

"[The] beautiful traditional music many employing Magam modes [...] brought memories of a different plane
of existence, far removed from the turmoil, the Machiavellian machinations, the egoism, the materialistic,
and often godless, modern Western world. | was back in the Sahara Desert where as | once said | wordlessly
had intimations of Being, of The Acausal, of The-Unity, of The One-The Only (T0 &v), of The Monas (uovac)
which 'acausal' Being Muslims called Allah and Christians called God. | was back in Arabic - Muslim - lands
where | had travelled and stayed and learnt. | was back as a novice in a Catholic monastery, wandering
outside the Abbey in the contemplative period between chanting Matins and Lauds." A Rare Moment, 2023

The Seven Oxonians
October 2023




Exegesis And Pathei-Mathos

In my recent (2023) essay A Sacramental Link? | mentioned that my interpretation of the Gospel of John inclined me
suggest that Johannine Christianity was "the way of humility, of forgiveness, of love, of a personal appreciation of the
divine, of the numinous; and a spiritual, interior, way somewhat different from past moralistic interpretations." [1]

My interpenetration of that text is however just one of thousands over centuries with many of those other
interpretations, of that and the other Gospels and the Scriptures in general, causing schisms, conflicts, and accusations
of heresy as in the case of the Alexandrian priest Arius (born ¢.250, died 336 AD) who voiced an interpretation of the
difference between the denotatum 6g0¢ and the denotatum 6 8€0¢ in, for instance the Gospel of John, leading to that
interpretation being denounced as heretical.

Which returns us to the problems of exegesis and denotata, and the axioms of my weltanschauung of pathei-mathos
which are:

(i) that it is empathy and pathei-mathos which can wordlessly reveal the ontological reality both of our own physis
and of how we, as sentient beings, relate to other living beings and to Being itself;

(ii) that it is denotata - and thus the abstractions deriving therefrom - which, in respect of human beings, can and
often do obscure our physis and our relation to other living beings and to Being;

(iii) that denotata and abstractions imply a dialectic of contradictory opposites and thus for we human beings a
separation-of-otherness; and

(iv) that this dialectic of opposites is, has been, and can be a cause of suffering for both ourselves, as sentient
beings, and - as a causal human presenced effect - for the other life with which we share our planet.

What is important about empathy and pathei-mathos is that they are directly personal perceiverations and
experiences, and therefore have what | termed a 'personal horizon' meaning that they

"cannot be extrapolated from such a personal knowing into some-thing supra-personal be this some-thing
denotata, including an {6€qa/eldog, or an axiom (&pxn) or a source (aitiog) for some 'revelation' or ideology or
similar manifestations constructed by and dependent on appellation." [2]

The knowing so revealed is only and always our personal fallible answer or answers, and which knowing is invariably a
wordless empathic knowing that cannot be adequately expressed by words and terms (by denotata) without in some
manner distorting it because words and terms depend on exegesis, which exegesis can and often does vary from
century to century.

In practical terms this knowing implies a certain humility since empathy and pathei-mathos inform us that we are
fallible beings, arising as this personal knowledge does from the intimations of the numinous that empathy and pathei-
mathos almost invariably provide: of our connexion to other beings, human and otherwise; of our minute place in the
Cosmos as one mortal, short-lived, being on one planet orbiting one star in one Galaxy in a Cosmos of billions of
Galaxies; and of the suffering of so many human beings, century after century, often caused by wars and conflicts
often based on some certitude of belief in some cause, or on some passion, or on some interpretation of some religion,
or some ideology or notion or 'destiny' with such wars and conflicts generationally replaced by others based on other
certitudes of belief or on the same old passions.

A forgetting of this humility, will-fully or otherwise, has however frequently occurred and still occurs with the individual
seeking to make their pathei-mathos the basis for some -ism or -ology or more often some interpretation of some
existing -ism or -ology. However, a remembering of such humility can often lead to the life of the reclusive mystic or to
a life of compassionately seeking to alleviate in some non-confrontational and practical way at least some of the
suffering of other life, human and otherwise.

As | noted in Soli Deo Gloria,

"all the diverse manifestations of the Numen, all the diverse answers, of the various numinous Ways and
religions, have or may have their place, and all perhaps may serve the same ultimate purpose - that of
bringing us closer to the ineffable beauty, the ineffable goodness, of life; that of transforming us, reminding
us; that of giving us as individuals the chance to cease to cause suffering, to presence the good, to be part of
the Numen itself. For what distinguishes a valuable, a good, a numinous Way or religion, is firstly this
commitment, however expressed, to the cessation of suffering through means which do not cause more
suffering; secondly, having some practical means whereby individuals can transform themselves for the
better, and thirdly, possessing some way of presenting, manifesting, presencing what is sacred, what is
numinous, thus reconnecting the individual to the source of their being, to their humanity.

In my fallible view, any Way or religion which manifests, which expresses, which guides individuals toward,
the numinous humility we human beings need is good, and should not be stridently condemned. For such
personal humility - that which prevents us from committing hubris, whatever the raison d’étre, the theology,
the philosophy - is a presencing of the numinous. Indeed, one might write and say that it is a personal
humility - whatever the source - that expresses our true developed (that is, rational and empathic) human
nature and which nature such Ways or religions or mythological allegories remind us of. Hence the formulae,
the expression, Soli Deo Gloria being one Western cultural manifestation of a necessary truth, manifesting as
it does one particular numinous allegory among many such historical and cultural and mythological



allegories. Just as, for example, the sight of King Louis IX walking barefoot to Sainte Chapelle was a symbol of
the humility which the Christian faith, correctly understood, saught to cultivate in individuals. " [3]

A Personal View

While | appreciate how various Ways of living and codified religions can presence and often have presenced the
numinous and thus have been and are for many a conduit toward a personal humility and compassion, my personal
perceiveration has been for over a decade and remains my weltanschauung of pathei-mathos, which is just some
recollections of my experiences and contemplations regarding the loss of loved ones, of working and living on farms in
England, and of solitary walks along a sea-shore and in the hills and deciduous woods of rural English Shires.

Given the 'personal horizon' of these recollections and contemplations they cannot not, without removing from them

their essence of a personal wordless experiencing of the numinous, form the basis for anything supra-personal be it a
philosophy or a Way to guide others, just as the recollections and contemplations of others ancient and modern, and

the authors themselves, should not be or become or be seen as a guide or even as a meritorious example.

As it says in Ayat 63 of Surah 25 of the Quran:
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"The 'Ibaad of Ar-Rahmaan are those who walk on earth in humility and, when the arrogant speak to them,
they reply Salaam." [4]

As the poetess Sappho wrote:

Eyw 6¢& @IAnuu” &Bpoacivav [...] TodTo Kal pot
TO AQUTPOV £pWG AeAlw Kal TO KAAOV AEAOYXE [5]

| love delicate softness:
For me, love has brought the brightness
And the beauty of the Sun

As it says in the Beatitudes:

Makdptlot ol MTwyol T MVEDPATL, OTL aLTWY £€0TV ) BaolAsia TGOV 00PAVRV.

HakdpLot ot mevboldvteg, 8Tl adTOl MapakAnOrjoovTal.

HokdpLot ot mpagic, TL adTOL KANPOVOURGOoLOLY THV YVv.

MOoKApLoL ol TEWVRVTEC Kal dlywvTeG THY dlkatoobvny, 8Tl adTol YoptacHriocovTal.
HoKkdpLot ol EAeuoveC, BTL abToL €AenBricovTal.

HokdpLot ol kaBapol Th kapdiq, dTL avTol TOV B0V dyovTal.

HakdpLot ot eipnvorotol, dtL avTol viol 60D KAnBricovTAL.

HoKdpLloL ol edlwypévol Evekev dlkatoabvng, OTL aLTWY 0TV N BaotAela TV 00PAVRV.

Fortunate, those humble with spiritus, for theirs is the Kingdom of Empyrean.

Fortunate, those who grieve, for they shall have solace.

Fortunate, the gentle, for they shall acquire the Earth.

Fortunate, those who hunger and thirst for fairness, for they shall be replete.

Fortunate, the compassionate, for they shall receive compassion.

Fortunate, the refined of heart, for they shall perceive Theos.

Fortunate, the peaceable, for they shall be called children of Theos.

Fortunate, those harassed due to their fairness, for theirs is the Kingdom of Empyrean. [6]

Which interpretations of mine illustrate the problems of exegesis, and why my preference, now and for over a decade,
is and has been for the wordless perceiverations of empathy and of a personal pathei-mathos.

David Myatt
October 24th, 2023

An archive of my www.davidmyatt.info website, which incorporates the items cited below, is available at
https://archive.org/download/www.davidmyatt.info/www.davidmyatt.info.zip
(Accessed October 2023)



[1] The essay is included in www.davidmyatt.info/dwm-compilation-religion.pdf

[2] Numinosity, Denotata, Empathy, And The Hermetic Tradition, 2022. www.davidmyatt.info/dwm-denotata-empathy-
v1b.pdf

[3] Soli Deo Gloria, 2011. Included in www.davidmyatt.info/dwm-compilation-religion.pdf

[4] Ar-Rahmaan is one of the names of Allah, signifying The Most Merciful. The 'lbaad of Ar-Rahmaan are the Believers
who follow the Word of Allah in the Quran and as manifest in the example of the Prophet Muhammad.

[5] P. Oxyrhynchus. XV (1922) nr. 1787 fr. 1 et 2

[6] The Gospel According To Matthew 5: 3-10. My translation and commentary of The Beatitudes is included in
www.davidmyatt.info/dwm-compilation-religion.pdf

Since | have used unusual words - for example, the spiritus instead of the conventional 'the spirit', and Empyrean
instead of 'heaven' - | append here extracts from my commentary.

HakdpLog. A difficult word to translate since "blessed" has acquired particular (sometimes moralistic)
meanings as a result of nearly two thousand years of exegesis, while "happy" is rather prosaic. The context -
as in 0TL aLTWVY €0tV N BaotAsia TV oLDpavV - suggests "fortunate" [...]

nTwx06¢. Usually translated as "poor" which however has too many exegetical and modern connotations, and
does not express the metaphorical sense here which implies being "humble" in respect of t6 nvedua.

TQ nmveduatt [...] TV ovpav@v. In respect of To nvedpa as the spiritus (rather than as the Spirit) and o0pavég
as Empyrean (rather than Heaven), qv. my commentary on John 1:32 from which this an extract:

o0pavdg here is always translated as 'heaven' although the term 'heaven' - used in the context of the
Gospels - now has rather different connotations than the Greek o0pavdg, with the word 'heaven' now often
implying something explained by almost two thousand years of exegesis and as depicted, for example, in
medieval and Renaissance Christian art. However, those hearing or reading this particular Greek gospel for
the first time in the formative years of Christianity would most probably have assumed the usual Greek
usage of "the heavens" in the sense of the "the star-filled firmament above" or in the sense of "the sky" or as
the abode of theos and/or of the gods, ¢v o0pav® B¢eol [...]

It therefore seems apposite to suggest a more neutral word than 'heaven' as a translation of o0pavdécg and
one which might not only be understood in various 'classical' ways by an audience of Greek speakers (such
as the ways described above) but also be open to a new, and Christian, interpretation consistent with the
milieu that existed when the Gospel of John was written and first heard. That is, before the exegesis of later
centuries and long before post-Roman Christian iconography. Hence my suggestion of the post-classical Latin
term Empyrean, which can bear the interpretation of the abode of theos and/or of the gods, of "the sky", of
the "the star-filled firmament above"; and a Christian one suggested by Genesis 2.8 - napddelcov €v Edep
(the Paradise of Eden) - and also by shamayim.

This work is published under the Creative Commons
Attribution-NoDerivatives 4.0 International (CC BY-ND 4.0) License
and can be copied, distributed, and republished,
according to the terms of that license.



A Sacramental Link?

Would being connected again to the 'source of grace' through the Catholic sacrament of confession and Holy
Communion provide expiation for past transgressions and be cathartic? Possibly, given that certain passages from the
gospel of John have somewhat resonated with me since | began the task, in 2017, of translating that Gospel.

Among the passages were, in my translation, "aware as he [Jesus] was of the person within" (2:25) and "receive the
Halig Spiritus [Holy Spirit]. If you release anyone from their errors, they are released; if you hold onto them, they are
held onto," 20:22-23. [1] [2] With, according to my fallible understanding, the second quotation the genesis of one of
the founding principles of the Roman Catholic Church: of an ordained Priest having the religious authority to give
absolution for the errors [1] a person has committed, and the authority to specify what penance is required for
expiation. There is thus a sacramental, a living, link to the message of Jesus.

Which reminds me of what you mentioned in previous correspondence about the attitude of the Roman Catholic
Church toward a having a partner of the same gender. In my experience, the attitude at the Parish and monastic level
is often more understanding and compassionate than some past or ancient announcement or some work emanating
from the Vatican perhaps suggested and suggests.

Having endeavoured to translate the gospel of John what | found was, to quote what | wrote in the Introduction to my
translation of chapters 1-5 of the Gospel of John, that

"it imparts something important regarding the teachings, and the life, of Jesus of Nazareth: something quite
human, something rather different from a stern preacher preaching about 'sin'; something which seems to
express what the Beatitudes express, and something which individuals such as Julian of Norwich, George Fox
and William Penn many centuries later tried to say and write about Christianity and about the teachings and
the life of Jesus of Nazareth."

Which is that it is the way of humility, of forgiveness, of love, of a personal appreciation of the divine, of the numinous;
and a spiritual, interior, way somewhat different from past moralistic interpretations based on inflexible notions of 'sin’
and hence on what is considered 'good' and what is considered 'evil'.

It seems that such an appreciation - perhaps more correctly, re-appreciation - of this is slowly permeating, at the Parish
level and around most of the world, the Roman Catholic Church.

As for me, and in respect of Catholic sacraments, perhaps | am weakening as my last mortal days seem to near, just as
the libertine and poet Earl Rochester confessed on his death-bed, and just as the character Lord Marchmain, portrayed
by Laurence Olivier, symbolically did in his last moments in that wonderful 1981 adaptation of Brideshead Revisited.

David Myatt
September 2023

A slightly revised extract from a letter to a personal correspondent

[1] I translated apaptia not by the conventional sin but rather as 'error' or 'mistake' for reasons | attempted to explain
in my commentary and in various essays such as Exegesis and Translation. One of the reasons relates to how Julian of
Norwich perceived the teaching of Jesus; another to the c. 880 AD translation of the c. 525 AD text Consolatio
Philosophiae; another to something Thomas Aquinas wrote.

As explained in my Exegesis and Translation,

One of the prevalent English words used in translations of the New Testament, and one of the words now
commonly associated with revealed religions such as Christianity and Islam, is sin. A word which now
imputes and for centuries has imputed a particular and at times somewhat strident if not harsh moral



attitude, with sinners starkly contrasted with the righteous, the saved, and with sin, what is evil, what is
perverse, to be shunned and shudderingly avoided.

One of the oldest usages of the word sin - so far discovered - is in the c. 880 CE translation of the c. 525 CE
text Consolatio Philosophiae, a translation attributed to King ZAlfred. Here, the Old English spelling of syn is
used:

paet is swide dyslic & swide micel syn paet mon paes wenan scyle be Gode

The context of the original Latin of Boethius [i] is cogitare, in relation to a dialogue about goodness and God,
so that the sense of the Latin is that it is incorrect - an error, wrong - to postulate/claim/believe certain things
about God. There is thus here, in Boethius, as in early English texts such as Beowulf, [ii] the sense of doing
what was wrong, of committing an error, of making a mistake, of being at fault; at most of overstepping the
bounds, of transgressing limits imposed by others, and thus being 'quilty' of such an infraction, a sense
which the suggested etymology of the word syn implies: from the Latin sons, sontis.

Thus, this early usage of the English word syn seems to impart a sense somewhat different from what we
now associate with the word sin, which is why in my translation of John, 8.7 [iii] | eschewed that much
overused and pejorative word in order to try and convey something of the numinous original:

So, as they continued to ask [for an answer] he straightened himself, saying to them: Let he who
has never made a mistake [AvapuaptnTocg ] throw the first stone at her.

WC 62 £€MéPEVOV EPWTOVTEC ADTOV, AVEKLYEY KAl £lMEV ADTOIC: 6 AVOUdPTNTOC DUAV MPRTOC &’
avTAV BaAEéTw AlBov.

Jesus here is not, in my view, sermonizing about sin, as a puritan preacher might, and as if he is morally
superior to and has judged the sinners. Instead, he is rather gently and as a human pointing out an obvious
truth about our human nature; explaining, in v.11, that he has not judged her conduct:

A 6& elnev: 006eic, KOpLe. €lnev 6¢ 6 INCODC: 00BE £y 0t KATOKP{VW: TIOPEVOL, &Td TOD VOV UNKETL
AudpTOavE

[And] she answered, No one, my Lord. Whereupon Jesus replied "Neither do | judge [kKaTtakpivw]
you, therefore go, and avoid errors such as those". [iv]

Such a translation avoids the rather contradictory nature of most other translations which have Jesus clearly
stating that he also does not judge her but then have him go on to say that she should 'sin no more' with the
obvious implication that he has indeed judged her in that in his judgement she had indeed sinned before.

Understood and appreciated thus, sans the now culturally-biased word sin, these passages from the gospel
according to John - together with passages such as Luke 19.10 and Romans 13.10 [v] - perhaps usefully
summarize the evangel of Jesus of Nazareth; the (in my view) rather human message of avoiding judging
others because we ourselves are prone to error, the message of love, and the message of redemption
(forgiveness) for those who in the past have made mistakes but who have thereafter tried to avoid making
such mistakes again, those hitherto perhaps damaged or lost.

Footnotes:

[i] Quare quod a summo bono diversum est sui natura, id summum bonum non est; quod nefas est de eo
cogitare, quo nihil constat esse praestantius. Consolatio Philosophiae, Liber Tertius, pr. X

[ii] Beowulf, 2470f, where the spelling synn is used:

eaferum laefde, swa ded eadig mon,

lond ond leodbyrig, pa he of life gewat.
pa waes synn ond sacu Sweona ond Geata
ofer wid waeter, wroht gemaene,

herenid hearda, syddan Hredel swealt

[ii] qv. Myatt, Fifty Years of Diverse Peregrinations. 2013
[iv]l The conventional interpretation of &mo Tod vOv unkETL dudptave is "from now on sin no more".

[vl (a} Luke 19.10:

AABEV Yap O LIOC ToD &dvBpwoL InTAoAL Kal oGoatl TO AMOAWASC. "The arrivance [£pyoupat] of the
Son of Man was to seek and to save what was lost.

However, a more interesting interpretation is:

The arrivance of the Son of Man was to seek and to repair [cwlw] what had been
damaged [&ndéAAvuL]

and which interpretation is suggested by (i) the sense of cwlw: keep safe, preserve, maintain -



whence repair, and (ii) the sense of dndéAAvuL: destroy, ruin, kill, demolish, and - metaphorically -
damaged, lost, and die.

(b) Romans 13.10:
A &ydmn T mMANciov Kakov 00K épydleTal: MARPWUA 00V VOuoL R dydmnn
love brings no harm to the neighbour; love is the completion of the law

[2] As | noted in my commentary on John 1:33 regarding the Holy Spirit, which | translated as Halig Spiritus:

&v mvebpaTL ayilw. in Halig Spiritus. | have here used the Old English word Halig - as for example found in the
version of John 17.11 in the Lindisfarne Gospel, 'Du halig faeder' - to translate &ylo¢ rather than the later
word 'holy' derived as that is from halig and used as it was by Wycliffe in his 1389 translation of this phrase,
"in the Hooly Gost", which itself echoes the ASV, "on Halgum Gaste."

The unique phrase in Halig Spiritus - in place of the conventional 'with the Holy Spirit' - may thus express
something of the numinosity, and the newness, of the original Gospel, especially as the word 'holy' has been
much overused, imputes particular meanings from over a thousand years of exegesis, and, latterly in
common parlance, has become somewhat trivialized. In respect of ¢v, while most translators have opted here
(as in respect of 1.26 ff) for "with", | have opted for "in", given that John baptized "in water" - for example, in
Aenon - and given that Jesus baptizes "in, with" (in the name of) Halig Spiritus.

Related:

The Gospel According To John
Chapter1-5
Translation and Commentary
https://davidmyatt.files.wordpress.com/2023/08/myatt-gospel-john-1-5.pdf

Exegesis And Translation
https://davidmyatt.files.wordpress.com/2013/04/exegesis-and-translation-partsone-two.pdf

Image credit:
Icon of Jesus Pantocrator, Aénolg Mosaic
Hagia Sophia, c. 1260 CE




A Few Minor Missives
2023

Missa Pro Defunctis

What have we in over four and a half centuries to compare, in terms of presencing the numinous, with Missa pro
defunctis by Francisco Guerrero? Perhaps some music by JS Bach?

Here | am almost half a century since | as part of a choir sang in a public performance of Mozart's Requiem having
possibly in those intervening years learnt some things about myself and about our human nature. Who reads, who
even cares about such pathei-mathos? Yet such numinous music remains to remind, if only a few, while we en masse
as a species seemingly move on to new diversions which betake us further and further from such presencings of the
numinous as may ineluctably change and rebirth us as individuals.

September 2023

Memory Of A Beautiful World

One of the pleasures | have found in old age - beyond my three score years and ten - is recalling alone or reminiscing
to others about times past. One especial memory is of when a younger version of me was cycling home from work one
Summer in Shropshire [1] when | chanced upon someone - a celebrated cycling time-trial champion whom | seem to
recall at one time held every RTTC record from 25 miles to 12 hours - while he was out training. We chatted as the
comradeship of cycling decreed, and together cycled along together for many miles at over 20mph. A pace | intuitively
knew from years of competing in local club and RTTC Time Trials.

But then he gradually increased the pace up to almost 30mph until after a few miles | made some excuse and turned
left onto some minor road to collapse onto the grass verge. But it was wonderful, lying there, in the quiet isolation of a
country English lane with only the breeze rustling trees and birdsong for company. Then, in those moments, that was
my simple, my entire, life. If only - if only - it had lasted; if only - if only - | had somehow in some way managed to
make it last so that it and similar moments became my life thereafter.

But it was not alas then to be, for | soon, so soon, returned to the world of extremism, of causal abstractions with its
dialectic of opposites which so engendered a supra-personal certitude of knowing and the inevitable suffering of
others. And it would take some twenty years for me to recall that - and similar - moments again following the most
traumatic incident of my life: the unexpected suicide of my then fiancée, genesis as that incident was of my
weltanschauung of pathei-mathos.

Mea Culpa; Mea Culpa, Mea Maxima Culpa. But even now saying that, and KOpte eAéncov, out loud does not help in
these twilight years of my life. For there seems to be no expiation for my extremist past with its certitude of knowing. A
certitude of knowing which is glorified even unto this day by others with their -isms and -ologies and the causal
abstractions, the often suffering causing dialectic, on which they are based.

May 2023

ooo

[1] I was riding my hack work-bike; a Mercian 531 frame, Cinelli bars and stem; TA double-chainset; Mavic G40 rims
with Campag Record hubs; and - a concession to comfort - a leather well-broken in saddle.

A Rare Moment

There are few moments that | believed could surprise this somewhat world-weary man beyond his three score and ten
mortal years. But some information received from a middle-Eastern contact was one of them.

Knowing my love of classical Arabic music and of how | used to (badly) play the Persian Daf, the information was
regarding the Syrian Takht Ensemble whose beautiful traditional music - many employing Magam modes - and their
innovations of such music, brought memories of a different plane of existence, far removed from the turmoil, the



Machiavellian machinations, the egoism, the materialistic, and often godless, modern Western world.

| was back in the Sahara Desert where as | once said | wordlessly had intimations of Being, of The Acausal, of The-
Unity, of The One-The Only (t0 &v), of The Monas (novac) which 'acausal' Being Muslims called Allah and Christians
called God. | was back in Arabic - Muslim - lands where | had travelled and stayed and learnt. | was back as a novice in
a Catholic monastery, wandering outside the Abbey in the contemplative period between chanting Matins and Lauds.

Such a waste for over forty years of such experiencing, such wordless knowing. There are no excuses; for the fault, the
hubris, was mine. All | have to offer in recompense, in expiation, is my wordfull weltanschauung of pathei-mathos,
which compared to such wordless personal experiencing and such Arabic music is so woefully inadequate.

August 2023

One Tree Among Many

Beside the stone wall that marks one of the boundaries of what has for several years been my home is an evergreen
Oak; almost a dome of spreading branches and so tall it might well be an hundred or so years in age. The tallest tree
around from near where several other and various and tallish specimens of arboreal life provide perches for those
whose Dawn Chorus becomes, was, is, a hymnal to such natural Life as has for centuries pleased us.

Two months ago, the Oak was sad; with leaves dry and dying and infested. But now, as clouds break to reveal sky-blue,
bringer of early Summer warmth: the tree has that light green of leaf rebirth, and catkins heralds of acorns an English
season hence. So there is joy within as this aged man "his foliage drying up and no stronger than a child, with three
feet to guide him on his travels, wanders - appearing a shadow in the light of day." [1]

Would that he might hear one more Dawn Chorus to so remember those, these, simple natural beauties of life which he
as so many others so easily forgot enwrapped as he, they, were in believed in, in felt, selfish concerns which all will,
must, die with us while the Sun again warms each year as it warms and life-sprouting rain seeds rebirth without any
interference from us at all.

So | sit, windows of sky and trees to enlighten again my life, listening to a heartbreaking, suspended moment in my
measured out so very limited timespan of causal life: the 12th century Cistercian Répons de Matines pour la féte de
sant Bernard.

6th June 2023

[1] T6 B OMépynpwv UAAGDOC HON KaTAaKaPPOUEVNG TPlModag pev 060LC oTelxEL, MaldOC & 00dEV dpelwv dvap
NUEPOPavTov dAaivel. Aeschylus, Agamemnon, 79-82. My translation.

Tenebrae

The liturgical season of The Passion is upon us again and | find myself appreciating once more how the numinous
allegory of The Passion was presenced in liturgical music from the Graduale Christus Factus Est to Vittoria's Popule
meus, quid feci tibi - Aylo¢ 6 ©€06¢, Aylog loxupdcg, Aylog aBdvatog, EAénoov NUAC - to Scarlatti's Stabat Mater to S
Bach's St John and Matthew Passions. And | reminded so movingly of - when a monk - singing Tenebrae amid the
flickering then extinguished light of candles...

So much human suffering for so many millennia which the allegory of The Passion of Jesus of Nazareth reminded so
many of, century after century; as it reminded me several times in the depths of my decades of extremism. In
comparison with such numinous music, liturgical and otherwise, what is my own wordy weltanschauung of pathei-
mathos worth?

Very little it now seems to me, if anything at all.

April 2023

The Hour Before Dawn

It is the hour before Dawn on the Spring Equinox, dark outside, with the Blackbird in the tree at the edge of the garden
already singing. No other sounds, as yet, and there arises within me questions | have felt several times in the past few
years.

Which are: is what we in a land such as this - a modern Western land such as England as Spring dawns even within,
upon, urban conurbations - have acquired, developed, manufactured over the past few hundred years worth the



suffering that has been inflicted upon other human beings, upon our forebears, and upon Nature? Is that suffering the
price of such societies as we have developed and now seek to maintain?

Numerous overseas conflicts; two World Wars with millions upon millions dead, injured, traumatized, and cities, towns,
Nature, destroyed. Numerous invasions and wars since then. Poverty, homelessness, injustice, inequality, crime, still
within our lands. Has anything in terms of our humanity, of we being self-controlled, rational, honest and honourable -
of ourselves as causes and vectors of suffering - really changed?

It is not as if | am exempt from having caused suffering. My past decades long suffering-causing deeds are my burden
and will be until | die.

My personal, fallible, answers born of my pathei-mathos, is that unfortunately we as individuals have not as yet en
masse changed sufficiently so as to cease to be a cause and a vector of suffering. Tethered as we still apparently are to
causal abstractions, to -isms and -ologies, and thus to denotata and the dialectic of opposites, to the conflict that such
denotata is the genesis of.

Perhaps we need another hundred, two hundred, or more years. Our perhaps we will continue, en masse, as we mostly
now are, the eventual extinction of our sometimes stable causal societies of human beings acausally inevitable, fated;
until the planet we call Earth finally meets its Cosmic end as all planets do, with we human beings never making real
the visionary dream of a few to venture forth and colonize the stars. And even if we did somehow realize that dream,
would we venture forth as the still savage, dishonourable, war-mongering species we still are?

Yet all | have in answer, in expiation for my own past suffering-causing deeds, is my weltanschauung of pathei-mathos;
so insufficient in so many ways.

March 2023
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Soli Deo Gloria

Being extracts from a letter written in reply
to someone enquiring about the philosophy of The Numinous Way.

Since you enquire about the veracity of my Numinous Way, | should perhaps emphasize - as | have mentioned several
times over the past few years - that this Way represents only my own fallible answers born from my own pathei-
mathos, and that | am acutely aware that the answers of many other Ways, such as Buddhism and the answers of
conventional religions such as Catholicism, also in their own particular harmonious manner express something of the
numinous and may thus for many people provide a guide to living in a more numinous way.

As | wrote many years ago:

The Numinous Way is but one answer to the questions about existence, [and] does not have some monopoly
on truth, nor does it claim any prominence, accepting that all the diverse manifestations of the Numen, all
the diverse answers, of the various numinous Ways and religions, have or may have their place, and all
perhaps may serve the same ultimate purpose - that of bringing us closer to the ineffable beauty, the
ineffable goodness, of life; that of transforming us, reminding us; that of giving us as individuals the chance
to cease to cause suffering, to presence the good, to be part of the Numen itself. For what distinguishes a
valuable, a good, a numinous Way or religion, is firstly this commitment, however expressed, to the cessation
of suffering through means which do not cause more suffering; secondly, having some practical means
whereby individuals can transform themselves for the better, and thirdly, possessing some way of
presenting, manifesting, presencing what is sacred, what is numinous, thus reconnecting the individual to
the source of their being, to their humanity.

In my fallible view, any Way or religion which manifests, which expresses, which guides individuals toward, the
numinous humility we human beings need is good, and should not be stridently condemned.

For such personal humility - that which prevents us from committing hubris, whatever the raison d’étre, the theology,
the philosophy - is a presencing of the numinous. Indeed, one might write and say that it is a personal humility -
whatever the source - that expresses our true developed (that is, rational and empathic) human nature and which
nature such Ways or religions or mythological allegories remind us of. Hence the formulae, the expression, Soli Deo
Gloria being one Western cultural manifestation of a necessary truth, manifesting as it does one particular numinous
allegory among many such historical and cultural and mythological allegories. Just as, for example, the sight of King
Louis IX walking barefoot to Sainte Chapelle was a symbol of the humility which the Christian faith, correctly
understood, saught to cultivate in individuals.

As | mentioned in my essay Humility, Abstractions, and Belief,

One of the great advantages - a manifestation of humanity - of a Way such as Islam and Christianity and
Buddhism is that they provide, or can provide, us with the supra-personal perspective, and thus the humility,
we human beings require to prevent us veering into and becoming subsumed with the error of hubris.

As it says in the Rule of Saint Benedict:

" The peak of our endeavour is to achieve profound humility..." Chapter 7, The Value of Humility
As it says in the Quran:

" The ‘Ibaad of Ar-Rahman [Allah] are those who walk on earth in humility." 25:63
As it says in the Dhammapada:

" Yo balo mafnfati balyae pauditovapi tena so balo ca pauditamani sa ve baloti vuccati."

" Accepting of themselves, the simple person in their simplicity is wise, although if they pride
themselves they are wise, they are simply full of pride. "

Furthermore, such Ways provide such a supra-personal perspective in a manner which is living - that is,
these Ways are presented to us as something which has a historical genesis and which lives among us, in our
own times, in and through those devoted to them in that dignified manner which makes such people living
examples of those tenets, of those Ways. That is, the dignified people who follow such Ways - who are
inspired by those Ways to practice humility in their own lives - thus manifest the numinous, the sacred,
among us, and so can provide us with practical, and personal, guidance, and a sense of belonging.

Thus, | now have, partly from practical experience, come to apprehend a certain unity, a certain common insight,
behind many outwardly differing Ways and religious forms, to the extent that | personally have been considered by
some people to be some kind of Buddhist-Taoist-Muslim-Sufi-Catholic-NuminousWay-pagan-mystic hybrid. But in truth, |
am merely someone who as a result of pathei-mathos knows their limitations, their fallibility, and thus who
empathically resonates with past and present emanations of the numinous, often because of struggling to answer
certain questions about our human nature, about our mortal existence, and about the nature of Reality which many
others over millennia have also saught to answer.

Since you especially ask about Catholicism in relation to the Numinous Way, all | can say in my experience - having
been raised a Catholic and having spent some time as a Catholic monk - is that Catholicism did manifest, and to an



extent still does manifest, aspects of the numinous and therefore this particular guide to human living is one which |
understand and appreciate as one style of earthly-harmony.

As | wrote a year or so ago:

"The Latin Tridentine Mass of the Catholic Church [...] evolved over a certain period of causal time, and
became, for many Catholics, the main ritual, or rite, which imbued their ordinary lives with a certain
numinosity - a certain awareness of the sacred, with attendance at this rite involving certain customs, such
as modest and clean dress, and women covering their heads with a veil. This rite was, in essence, a
Mysterium - that is, it embodied not only something holy and somewhat mysterious (such as the
Consecration and Communion) but also was wordlessly un-mundane and so re-presented to most of those
attending the rite, almost another world, with this re-presentation aided by such things as the use of incense,
the ringing of the Sanctus bell, and the genuflexions. In addition, and importantly, the language of this rite
was not that of everyday speech, and was not even, any longer, a living changing language, but rather had
in many ways become the sacred language of that particular Way.

The Catholic rite endured for centuries and, indeed, to attend this particular rite marked, affirmed and re-
affirmed one as a Catholic, as a particular follower of a particular Way, and a Way quite distinct from the
schism that became Protestantism [1], a fact which explained, for instance, the decision, during the reign of
Queen Elizabeth the First of England, to punish by fine or imprisonment those who attended this rite, and to
persecute, accuse of treason, and often execute, those who performed this rite.

However, the reforms imposed by the Second Ecumenical Council of the Vatican replaced this numinous rite,
this Mysterium, with rites and practices redolent of un-numinous Protestantism. Why? Most probably because
those involved in such planning and producing and implementing such reforms were swayed by the causal
abstractions of "progress" and "relevancy" - desiring as they did and do to be in accord with the causal,
material, Zeitgeist of the modern West where numbers of adherents, and conformity to trendy ideas and
theories, are regarded as more important than presencing The Numen in a numinous manner. When, that is,
some profane causal abstractions come to be regarded as more relevant than experiencing and manifesting
the sacred as the sacred.

Yet this does not mean that Catholicism, before the reforms imposed by the Second Ecumenical Council of
the Vatican, was or remained a Way, per se. Only that, of all the variants of what are now termed
Christianity, it retained a certain numinosity expressed by the original Way; that, through its Mysteriums
such as the Tridentine Mass, it still presenced something of The Numen; and that it managed to avoid the
worst excesses of the religious attitude, maintaining as it did a monasticism which by its own particular way
of life encouraged the cultivation of a genuine, non-dogmatic, humility." Source - Concerning The Nature of Religion
and The Nature of The Numinous Way

As that quotation - and the associated footnote - make clear, it is my personal opinion that traditional Catholicism,
with its Tridentine Mass and its particular conservative traditions, was a somewhat better, more harmonious,
expression of the numinous (a necessary and relevant expression of the numinous), than both Protestantism and the
reforms introduced by the Second Ecumenical Council of the Vatican, and which reforms served only to undermine the
numinous, to untwist the threads that held together its "hidden soul of harmony".

However, what really matters in my view in respect of considering how we judge and evaluate other Ways and other
styles of earthly-harmony (that is, what are often regarded as religious expressions of the numinous), is not so much
their veracity as perceived and/or assumed by us during one span or certain spans of causal Time, but rather how
those Ways, those expressions, affect people and predispose them toward or guide them toward living in a more
numinous manner. That is, by criteria such as humility, avoidance of hubris, compassion, fairness toward others: by
those things which express, which manifest, the numinous in us, in terms of our character, our behaviour. Not, that is,
by some abstract criteria which we posit and which we with arrogance use to condemn or malign, often based on some
vainglorious assumption or need that our own beliefs, our own answers, are the correct ones.

There is thus a tolerance, a respect; a desire not to stridently condemn; an awareness of our own fallibility deriving
from our own pathei-mathos and from the numinous perspective, the silent wordless clarity, that such a personal
learning from the suffering of experience brings.

All I have tried to do in respect of The Numinous Way is present what | hope is an alternative style of earthly-harmony,
and saught to clarify how this alternative differs from others. For instance, in the matter of empathy, of honour, and of
seeking to avoid the dogma arising from some causal abstraction or other. As to the veracity of my personal answers, |
admit | do not know.

David Myatt
June 2011 CE

Footnotes:

[1] Catholicism (before the reforms imposed by the Second Ecumenical Council of the Vatican) represented, in my
view, the original Way known as Christianity, and was - at least before those reforms - quite distinct from those
schisms which are now known as Protestantism and Orthodox Christianity. Indeed, distinct enough - until those
reforms - to be considered a different Way of Life, a Way evident, for example, in Catholic rites (such as the Tridentine
Mass), in monasticism, in Papal authority, in the use of Latin, and in the reverence accorded The Blessed Virgin Mary.



Furthermore, it is my view that the schism now termed Protestantism was a classic example of the religious attitude
predominating over numinosity - and thus that it is and was redolent of attempts to reduce The Numen to linear causal
abstractions. Thus, Mysteriums such as the Tridentine Mass became replaced with recitation of Scripture in the
vernacular and with attempts to rationally explain - according to some abstract causal theory - the mystery of the

consecration.




Catholic Still In Spirit?

Perhaps | remain, partially at least, a Catholic in spirit - in my heart - though not, most of the time, in words and deeds.
For while | intellectually and empathically disagree with the teachings of the Catholic Church on many matters - such
as homosexuality, contraception, and on divorcées who have remarried being excluded from Holy Communion (unless
they have resorted to a Papal Annulment) - 1 still find myself in my inner weakness not only sometimes frequenting
the Lady Chapel of my nearest RC Church - lighting a candle, kneeling, and in reverent silent contemplative prayer
remembering, in the felt presence of The Blessed Virgin Mary, those now dead loved ones such as my mother and
father and Sue and Francis, and those other women hurt by my selfishness - but also traveling several times a year to
where Gregorian chant is sung and where the Tridentine Mass is celebrated, bringing as such Latin chant and such a
Latin Mass still do, in me, a renewed awareness of the numinous and a renewal of such humility as | strive - and
sometimes still so often fail - to remember and feel.

There seems to me no intricate and difficult interior problem here derived from my somewhat paganus way of pathei-
mathos, for that way is essentially - for me, even born as it is from my own pathei-mathos - rather intellectual, a
perceiveration, lacking as it does something outward, practical, supra-personal, and communal, to presence the
numinous and thus affect one’s very being in a spiritual way. So | seem to now exist - and have for several years
existed - between two worlds: apparently emotionally needing something practical, living, and spiritual beyond myself
and my intellectualism, and yet knowing in a rather unemotional manner that it is the way of pathei-mathos, and not
Catholicism, which is my weltanschauung.

No intricate and difficult interior problem, no inner dichotomy, because | know the many flaws in my weltanschauung
and in myself; and one cannot intellectually create some-thing - manufacture some-thing devoid of yuxr - to presence
the numinous. For it seems to me that such a presencing has to evolve, organically, over causal time, because it has
been wordlessly presenced in other mortals and then kept alive because also felt by some of a newer generation. Will -
can - such a presencing of the numinous arise from that way of pathei-mathos? Most probably not, intellectual and so
very personal as it is.

So the need for some inner, numinous, sustenance remains; for fulfilling as a lot of classical music - such as the
Cantatas of JS Bach - is and are, and fulfilling as walks alone in wild and rural Nature are, | sense a yearning in me for
something more: some wordless intimation of the Divine which betakes me so far away from my still egoistic self that |
am both awed and humbled again, as | often was in Winter wandering a darkened cloister as a monk in that quiet
contemplative time between Matins and Lauds.

David Myatt
2015

Extract From A Letter To A Friend




Persecution And War

A Remembering

Reared as a Roman Catholic, educated for a while at a Catholic preparatory school and then - again for a while - at a
Catholic boarding school, | remember the history taught by our teachers and Priests of the centuries-long persecution
of English and Irish Catholics that began in the 16th century. There were stories of martyrs; of recusants; of secret
Masses; of anti-Catholic polemics and propaganda; and of the monks who - after the suppression of the monasteries,
the theft of monastic lands and wealth, begun by a tyrannos named Henry - escaped to France and founded
monasteries such as the one at Dieulouard in Lorraine.

There thus was engendered in we Catholic children a feeling of difference, aided by the fact that our Mass was in Latin,
by our sacrament of confession, by the practice of Gregorian chant, and by the singing of hymns such as Faith Of Our
Fathers with its memorable verses

Faith of our Fathers living still
In spite of dungeon, fire, and sword [...]
We will be true to thee till death [...]

Our Fathers, chained in prisons dark,
Were still in heart and conscience free [...]
Faith of our Fathers, Mary’s prayers

Shall win our country back to thee

This feeling of difference was forcefully remembered when | in the early 1970’s - during The Troubles - ventured to
visit Northern Ireland; when | in the mid-1970’s and as a Catholic monk spent several weeks staying at a Presbytery in
Dublin; and when | in the mid-1990’s - before the Good Friday Agreement - visited Derry.

Forcefully remembered because | listened to accounts of the burning of Catholic homes by Protestant mobs in 1969
and the subsequent flight of hundreds of Catholic families to the Irish Republic where they were housed in refugee
camps; listened to witness accounts of the killing of eleven Catholics, including a Priest, by the British Army in
Ballymurphy in 1971; listened to witness accounts of the killing of fourteen Catholics, again by the British Army, in
Derry in 1972; and listened to stories of the persecution of Irish Catholics under British rule.

Such a remembering, such a childhood feeling of difference, formed part of the years-long personal and philosophical
reflexion that occupied me for several years as |, between 2006 and 2009, developed my ‘numinous way’ and then
between 2011 and 2012 gradually refined it into the ‘way of pathei-mathos’, with the core of that reflexion concerning
matters such as extremism, my own extremist past, war, prejudice, intolerance, and persecution.

War And Combat

Familiar as | was with ancient works by Thucydides, Herodotus, Livy, and others; with many works concerning more
recent European history by modern historians, as well as with personal accounts of those who had fought for both the
Allies and the Axis during World War Two, | recalled some words of Cicero:

"Aliis ego te virtutibus, continentiae, gravitatis, iustitiae, fidei, ceteris omnibus."

"because of your other virtues of self-restraint, of dignity, of fairness, of honesty, and all other such
qualities..." [1]

Which led me to consider making a distinction between war and a more personal combat, between a modern krieg and
the Old Germanic werra, given that war, from my reading of and admittedly fallible understanding of history, seemed
to me to involve - by its very nature of necessitating killing and causing injury - intolerance, hatred, a divisive sense of
difference often involving "us" believing we were "better" (or more civilized) than them, our enemies, thus leading to a
dehumanization of "the enemy". A divisive sense of difference and a dehumanization often aided (particularly in
modern times) by polemics, rumour, and propaganda; and a divisive sense of difference, a dehumanization, together
with polemics, rumour, and propaganda, which | knew from my own decades of political and religious activism formed
a core part of all types of extremism.

The distinction | considered was that personal combat unlike war did not involve large armies fighting against each
other because of some diktat or personal agenda by some tyrannos or because of some ideology or religion or policy of
some State or government. Instead, combat involved small groups - such as clans or tribes or neighbours - fighting
because of some personal quarrel or some wrong or some perceived grievance.

But the more | considered this supposed distinction between combat and war the more | realized that in practice there
was no such distinction since both involved principles similar to those of the Ancient Roman Leges Regiae - qv. the Jus
Papirianum attributed to Sextus Papirius - where someone or some many possess or have acquired (through for
example force of arms) or have assumed authority over others, and who by the use of violence and/or by the threat of
punishment and/or by oratory or propaganda, are able to force or persuade others to accept such authority and obey
the commands of such authority.

This acceptance by individuals of a supra-personal authority - or, more often, the demand by some supra-personal
authority that individuals accept such a supra-personal authority - was manifest in the Christian writings of Augustine
(b.354 CE, d.430 ck), such as his De Civitate Dei contra Paganos where in Book XIX, chapter xiii, he wrote of the
necessity of a hierarchy in which God is the supreme authority, with peace between human beings and God requiring



obedience to that authority; with peace between human beings, and civil peace, also of necessity requiring obedience
to an order in which each person has their allotted place, "Ordo est parium dispariumque rerum sua cuique loca
tribuens dispositio."

Which hierarchy and acceptance of authority led Augustine to describe - in book XXII of Contra Faustum Manichaeum -
the concept that war requires the authority of a person (such as a monarch) who has such "necessary" authority over
others. This concept regarding war has remained a guiding principle of modern Western nations where the authority to
inaugurate and prosecute a war against perceived enemies resides in the State, and thus in modern potentates who
have seized power or in elected governments and their representatives such as Presidents and Prime Ministers.

Authority And Society

In the nations of the West, such a hierarchy of authority applies not only to war and its prosecution but also to
changes, to reform, in society [2] for there is, as | mentioned in The Numinous Way Of Pathei-Mathos,

"a hierarchy of judgement involved, whatever political ‘flavour’ the government is assigned to, is assumed to
represent, or claims it represents; with this hierarchy of necessity requiring the individual in society to either
(i) relinquish their own judgement, being accepting of or acquiescing in (from whatever reason or motive
such as desire to avoid punishment) the judgement of these others, or (ii) to oppose this ‘judgement of
others’ either actively through some group, association, or movement (political, social, religious) or
individually, with there being the possibility that some so opposing this ‘judgement of others’ may resort to
using violent means against the established order." [3]

In the way of pathei-mathos authority is personal, based on individual empathy and a personal pathei-mathos; both of
which have a local horizon so that what is

"beyond our personal empathic knowing of others, beyond our knowledge and our experience [our pathei-
mathos], beyond the limited (local) range of our empathy and that personal (local) knowledge of ourselves
which pathei-mathos reveals - is something we rationally, we humbly, accept we do not know and so cannot
judge or form a reasonable, a fair, a balanced, opinion about. For empathy, like pathei-mathos, lives within
us; manifesting, as both empathy and pathei-mathos do, the always limited nature, the horizon, of our own
knowledge and understanding." [4]

In practical terms this means trying to cultivate within ourselves the virtues mentioned by Cicero - self-restraint,
dignity, fairness, honesty - and implies we have no concern for or we seek to cultivate no concern for supra-personal
hierarchies and supra-personal authority - whether political, religious, or otherwise - and thus move away from, try to
distance ourselves from, the consequences of such supra-personal hierarchies and supra-personal authority manifest
as the consequences are and have been, throughout our history, in war, prejudice, intolerance, unfairness, extremism,
and persecution in the name of some ideology, some religion, or because someone has commanded us to persecute
those that they and others have declared are "our" enemies, and which war and persecutions are often, especially in
modern times, accompanied by propaganda and lies.

Thus in the case of my Catholic remembering, those soldiers in Ballymurphy and in Derry shot and killed civilians,
women included, because those soldiers believed them to be "enemies", because propaganda had dehumanized those
enemies; because those soldiers were part of and obeyed a hierarchical, supra-personal, chain-of-command by being
there armed and prepared to use deadly force and violence against individuals they did not personally know; and
because in the aftermath of those killings, and for years afterwards, they were not honest and hence did not contradict
the propaganda stories, the lies, about those events which some of their superiors and others circulated in an attempt
to justify such acts of inhumanity.

Yet for me the real tragedy is that events similar to those of my very personal remembering have occurred on a vaster
scale millennia after millennia and are still occurring, again on a vaster scale and world-wide, despite us having access
to the wisdom of the past, manifest as such wisdom is, for those reared in the West, in the Agamemnon of Aeschylus,
in the Oedipus Tyrannus of Sophocles, in the mythos of Moipat Tpi{uopgotl pvAuoveég T° Epwiecg [5], in many of the
writings of Cicero, in Ta €i¢ €avtdv by Marcus Aurelius, in the numinous beauty of Gregorian chant, in the music of JS
Bach, and in so many, many, other writers and artists ancient and modern.

Da sceolde se hearpere weordan swa sarig
paet he ne meahte ongemong odrum mannum bion
(XXXV, 6)

David Myatt
9.ix.18

[1] M. Tullius Cicero, Pro Murena Oratio, 23. My translation.

[2] By ‘society’ in the context of this essay and the way of pathei-mathos is meant a collection of individuals who
dwell, who live, in a particular area and who are subject to the same laws and the same institutions of authority.
Modern society is thus a manifestation of some State, and States are predicated on individuals actively or passively
accepting some supra-personal authority, be it governmental (national) or regional (county), or more usually both.

[3] Society, Politics, Social Reform, and Pathei-Mathos. The Numinous Way Of Pathei-Mathos. Seventh edition.
https://davidmyatt.files.wordpress.com/2022/10/numinous-way-pathei-mathos-v7.pdf



[4] Personal Reflexions On Some Metaphysical Questions. 2015. https://davidmyatt.files.wordpress.com/2015/03/dwm-
some-metaphysical-questions-v5b.pdf

[5] "Trimorphed Moirai with their ever-heedful Furies." Aeschylus (attributed), Prometheus Bound, 516. My translation.




The Beatitudes

The Learning On The Hillside

To kata MatOaiov evayyérlop

The Gospel According To Matthew
5:1-10

Text

1 T6wv 6& ToLg OyAovg GvéPn €ig TO 6pog, Kai KabBioavtog adTod poofAbav
aOT® ol padntal adTod:

2 Kol avotl€ag 1o otépa avtod £6{6aoKeEY aDTOLC Aéywy:

3 Makd&plol ol TTwyol T® MPedPATL, 0TL ADTOV €0TY 1) BaclAeia TGOV 0DPAVOD.
4 pakdaplol ol mevBodvteg, OTL ADTOL MAPAKANONCOVTAL.

5 pakaplot ot mpaeig, OTL adDTOL KANPOVOPINCTOLOY TN Yijv.

6 pakdplol ol mEW®VTEG Kol Srydvteg TN HikatocHvnw, OTL adTOl
YoptaoOnoovtat.

7 pakaplot ot £Aenuoveg, OTL adTOl £AenOnoovTal.

8 paxkdapiot ot Kabapoi T Kapdiq, 0Tt adTOl TOV OOV OYovTat.

9 pakdptlol ot eipnromoioi, 0Tt adTol viol Beod KANONooVTAL.

10 pokdapiot ol 6edrwynévot Eveker HikatoovvNg, OTL ADTOV £0TWV N PaotAsia
TGOV 0LPAVOD.

Translation

1 Observing the multitudes, he ascended the hill and, having sat down, his
disciples approached him.

2 Then, a revelation, for he instructed those there by saying this:

3 Fortunate, those humble with spiritus, for theirs is the Kingdom of Empyrean.
4 Fortunate, those who grieve, for they shall have solace.

5 Fortunate, the gentle, for they shall acquire the Earth.

6 Fortunate, those who hunger and thirst for fairness, for they shall be replete.
7 Fortunate, the compassionate, for they shall receive compassion.

8 Fortunate, the refined of heart, for they shall perceive Theos.

9 Fortunate, the peaceable, for they shall be called children of Theos.

10 Fortunate, those harassed due to their fairness, for theirs is the Kingdom of
Empyrean.



Commentary
1. 6pog. Here a hill, rather than a mountain.
2.

avot€ag 10 otépa avtod. I take this metaphorically as in a disclosing or a
revealing, not literally as in "opening his mouth."

those there. Although the Greek text does not explicitly state the fact, the
context suggests that Jesus addressed both the multitude and his disciples.

3.

pakaploc. A difficult word to translate since "blessed" has acquired particular
(sometimes moralistic) meanings as a result of nearly two thousand years of
exegesis, while "happy" is rather prosaic. The context - as in 6Tt abdT®V £0TWD N
BaotAeia TV ovpav®Y - suggests "fortunate".

On a pedantic note, English translations invariably add "are" after pakdploc
whereas the Greek - pakdpiot ot - reads "fortunate, the..."

mtwyoc. Usually translated as "poor" which however has too many exegetical
and modern connotations, and does not express the metaphorical sense here
which implies being "humble" in respect of 10 mvedpa.

TG medpaT [...] TGOV ovpav®v. In respect of 0 mvedpa as the spiritus (rather
than as the Spirit) and ovpavdg as Empyrean (rather than Heaven), qv. my
commentary on John 1:32, [1] from which this an extract:

ovpavdc here is always translated as 'heaven' although the term
'heaven' - used in the context of the Gospels - now has rather different
connotations than the Greek ovpavdg, with the word 'heaven' now
often implying something explained by almost two thousand years of
exegesis and as depicted, for example, in medieval and Renaissance
Christian art. However, those hearing or reading this particular Greek
gospel for the first time in the formative years of Christianity would
most probably have assumed the usual Greek usage of "the heavens"
in the sense of the "the star-filled firmament above" or in the sense of
"the sky" or as the abode of theos and/or of the gods, £&v ovpav® Oeol

[...]

It therefore seems apposite to suggest a more neutral word than
'heaven' as a translation of obpavdég and one which might not only be
understood in various 'classical' ways by an audience of Greek
speakers (such as the ways described above) but also be open to a
new, and Christian, interpretation consistent with the milieu that



existed when the Gospel of John was written and first heard. That is,
before the exegesis of later centuries and long before post-Roman
Christian iconography. Hence my suggestion of the post-classical
Latin term Empyrean, which can bear the interpretation of the abode
of theos and/or of the gods, of "the sky", of the "the star-filled
firmament above"; and a Christian one suggested by Genesis 2.8 -
napabeioov £v Ebep (the Paradise of Eden) - and also by shamayim,

ajial

5. mp&ocg. Gentle - in the sense of mild, balanced, temperament - rather than
"meek".

6. 6ikoioovvn. Fairness. Not some abstract, legalistic, "justice", and not
“righteousness" which word has over centuries acquired sometimes strident and
disputable moralistic meanings as well as implying a certain conformity to
accepted (and disputable or dogmatic) standards.

7. éhenpwv. The classical Latin term misericordia - used by Jerome, and the
origin of the English word misericordious - expresses the sense well, which is of
ovpnaBeia (sympatheia, benignity) resulting in compassion. Cf. Luke 11.41
(AN Tt évévTa 66Te EAenpoovvny, Kal 160D mavta Kabapd UiV £0T), Acts
10:2, KTA.

8.

ol kaOapol T Kapdiq. Literally, those whose hearts are clean, in the physical
sense, as in having undertaken a ritual cleansing of the body. Cf. Corpus
Hermeticum, Poemandres 22, [2] where as in Luke 11.41 - qv. £éAefuwv in v. 7
here - it occurs in relation to compassion, the compassionate:

napayivopat adtog £yw 6 Nobdg toig 0oiolg Kal ayaboic Kol Kabapoig
Kol £AeNpoot, T01¢ evoefodO1, Kal 1) mapovoia pov yivetal Bondeia,
Kol £00LC Ta mavTa yrwpifovot Kol Tov matépa 1AGOKOVTAl
AYAINTIKOC Kl eDYOPLOTODO1Y €DA0YODVTEG Kol DPVODVTEQ
TETAYPEVPWC TIPOC ADTOV Th) OTOPYN

I, perceiveration, attend to those of respectful deeds, the honourable,
the refined, the compassionate, those aware of the numinous; to
whom my being is a help so that they soon acquire knowledge of the
whole and are affectionately gracious toward the father, fondly
celebrating in song his position.

In respect of kabapoic, I prefer refined here - as in the Corpus Hermeticum -
rather than '‘pure' given the disputable nature of the term 'pure' and the
connotations acquired over centuries be they religious, sanctimonious, political,
or otherwise.



Beo¢. For reasons explained in my commentary on verse I of chapter one of The
Gospel According To John - and in my commentaries on tractates from the
Corpus Hermeticum [2] - I transliterate 6e0¢.

9. ot eipnromoloi. The peaceable ones, which includes pacificators - those who
are pacificatory, and thus who are conciliatory and who actively seek peace -
and those who have a peaceable disposition.

10. 6iwkw. Harass, rather than "persecuted" which has acquired too many
modern and especially political connotations. Cf. John 5:16, kai 61 T0DTO
£6iwkov ol Tovdaiotl 1oV ITnoodv, 6T TadTa £moiel £€v cafPdtw, "and thus did the
Judaeans harass Jesus because he was doing such things on the Sabbath."

My interpretation, based on John 5:16, is that those who are harassed are so on

account of (€veka) their fairness, not because those who are harassing them
disparage or hate fairness in general.

David Myatt
30.iii.18

ooo

Notes

[1] My translation and commentary - of chapters 1-5 - is available at
https://davidmyatt.wordpress.com/gospel-according-to-john/

[2] D. Myatt. Corpus Hermeticum: Eight Tractates. Translations And
Commentaries. CreateSpace. 2017. ISBN 978-1976452369.

Greek Bible text from:
Novum Testamentum Graece, 28th revised edition, Edited by Barbara Aland and others,
copyright 2012 Deutsche Bibelgesellschaft, Stuttgart.




The Way Of Jesus of Nazareth

A Question Of Hermeneutics?

As my translation of and commentary on the Gospel According To John so very slowly progresses [1] what | am
(re)discovering is how different the 'way of Jesus of Nazareth' - as presenced in and by that particular Gospel over two
thousand years ago - seems to me to be from what has so often been preached by so many and for so long regarding
that religion which has become known as Christianity, dependant as such preaching so often is and has been on
interpretations, and translations, of the Greek texts that form the 'New Testament'.

What emerges from my own translation - that is, from my particular 'interpretation of meaning' of the Gospel
According To John - is rather reminiscent of what individuals such as Julian of Norwich, George Fox, and William Penn
wrote and said about Jesus and the spiritual way that the Gospels in particular revealed. This is the way of humility, of
forgiveness, of love, of a personal appreciation of the divine, of the numinous; and a spiritual, interior, way somewhat
different from supra-personal moralistic interpretations based on inflexible notions of 'sin' and thus on what is
considered 'good' and what is considered 'evil'.

A difference evident in many passages from the Gospel of John, such as the following two, one of which involves the
Greek word motebw, and which word is perhaps a relevant hermeneutical example. The conventional interpretation of
meaning, in respect of New Testament texts, is 'believe’, 'have faith in', so that John 3:16 is interpreted along the
following lines:

For God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not
perish, but have everlasting life. (King James Bible)

Similarly in respect of other verses where nmiotedw occurs, so that the impression is of the necessity of believing, of
having or acquiring faith.

Yet, and in regard to the aforementioned verse, if one interprets that particular (and another) Greek word in a more
Hellenistic - a more Greek - way, then one has:

Theos so loved the world that he offered up his only begotten son so that all those trusting in him would not
perish but might have life everlasting.

Not only is this personal, direct - as in personally trusting someone as opposed to a 'blind believing' - but there are no
prior hermeneutic assumptions about 'God', derived as such assumptions are from over two thousand years of
scriptural exegesis and preaching.

Example One. Chapter Three, 16-21
DWM:

Theos so loved the world that he offered up his only begotten son so that all those trusting in him would not
perish but might have life everlasting. For Theos did not dispatch his son to the world to condemn the world,
but rather that the world might be rescued through him. Whosoever trusts in him is not condemned while
whomsoever does not trust is condemned for he has not trusted in the Nomen of the only begotten son of
Theos.

And this is the condemnation: That the Phaos arrived in the world but mortals loved the darkness more than
the Phaos, for their deeds were harmful. For anyone who does what is mean dislikes the Phaos and does not
come near the Phaos lest their deeds be exposed. But whomsoever practices disclosure goes to the Phaos so
that their deeds might be manifest as having been done through Theos. [2]

King James Bible:

God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not
perish, but have everlasting life. For God sent not his Son into the world to condemn the world; but that the
world through him might be saved. He that believeth on him is not condemned: but he that believeth not is
condemned already, because he hath not believed in the name of the only begotten Son of God. And this is
the condemnation, that light is come into the world, and men loved darkness rather than light, because their
deeds were evil. For every one that doeth evil hateth the light, neither cometh to the light, lest his deeds
should be reproved. But he that doeth truth cometh to the light, that his deeds may be made manifest, that
they are wrought in God.

Example Two. Chapter Five, 1-16
DWM:

Following this, there was a Judaean feast and Jesus went to Jerusalem. And there is in Jerusalem by the place
of the sheep a pool, named in the language of the Hebrews as Bethesda, which has five colonnades in which
were a large number of the infirm - the blind, the limping, the withered - awaiting a change in the water
since on occasion an Envoy of Theos descended into the pool, stirring the water, and whomsoever after that
stirring of the water was first to enter became complete, the burden of their affliction removed.



And there was a man there who for eight and thirty years had been infirm. Jesus, seeing him lying there and
knowing of that lengthy duration, said to him: "Do you seek to be complete?"

The infirm one replied: "Sir, | do not have someone who when the water is stirred could place me in that pool,
and, when | go, someone else has descended before me."

Jesus said to him: "Arise. Take your bedroll, and walk."

And, directly, the man became complete, took up his bedroll and walked around. And it was the day of the
Sabbath.

Thus did the Judaeans say to the one who had been treated: "It is the Sabbath and it is not permitted for you
to carry your bedroll."

To them he answered: "It was he who made me complete who said for me to take my bedroll and to walk
around."

So they asked him: "Who is the man who said for you to take the bedroll and walk?"
But the healed one did not know, for there was a crowd there with Jesus having betaken himself away.

Following this, Jesus discovered him in the temple and said to him: "Behold, you are complete. No more
missteps, lest something worse befalls you."

The man then went away and informed the Judaeans that it was Jesus who had made him complete, and thus
did the Judaeans harass Jesus because he was doing such things on the Sabbath. [3][4]

King James Bible:
After this there was a feast of the Jews; and Jesus went up to Jerusalem.

Now there is at Jerusalem by the sheep market a pool, which is called in the Hebrew tongue Bethesda,
having five porches. In these lay a great multitude of impotent folk, of blind, halt, withered, waiting for the
moving of the water. For an angel went down at a certain season into the pool, and troubled the water:
whosoever then first after the troubling of the water stepped in was made whole of whatsoever disease he
had. And a certain man was there, which had an infirmity thirty and eight years. When Jesus saw him lie, and
knew that he had been now a long time in that case, he saith unto him, Wilt thou be made whole? The
impotent man answered him, Sir, | have no man, when the water is troubled, to put me into the pool: but
while | am coming, another steppeth down before me. Jesus saith unto him, Rise, take up thy bed, and walk.
And immediately the man was made whole, and took up his bed, and walked: and on the same day was the
sabbath.

The Jews therefore said unto him that was cured, It is the sabbath day: it is not lawful for thee to carry thy
bed. He answered them, He that made me whole, the same said unto me, Take up thy bed, and walk. Then
asked they him, What man is that which said unto thee, Take up thy bed, and walk? And he that was healed
wist not who it was: for Jesus had conveyed himself away, a multitude being in that place. Afterward Jesus
findeth him in the temple, and said unto him, Behold, thou art made whole: sin no more, lest a worse thing
come unto thee. The man departed, and told the Jews that it was Jesus, which had made him whole.

And therefore did the Jews persecute Jesus, and sought to slay him, because he had done these things on the
sabbath day.

Conclusion

The first example seems to me to be revealing of the personal nature of the 'way of Jesus of Nazareth' - of a personal
trust in a particular person, in this instance a trust in Jesus because of how he and his life are recounted by the
Evangelist - contrasting with a rather impersonal demand to believe, to have faith, based on doctrine as codified by
someone else or by some organized regulatory and supra-local hierarchy.

The second example seems to me to be revealing of the contrast between the then organized supra-personal religion
of the Judaeans - with its doctrinal forbiddance, sometimes on pain of death, of certain personal deeds - and the
empathy and compassion of an individual, as evident in Jesus in the immediacy of the moment healing a long-suffering
infirm man and bidding him to take up and carry his bedroll, undoubtedly aware as Jesus was that he was doing and
inciting what was forbidden because for him empathy and compassion were more important than some established
doctrine.

Is this contrast between what seems to be a particular dogmatism, a particular religious (hubriatic) intolerance by the
Judaeans, and an individual being empathic and compassionate in the immediacy of the moment, still relevant today?
Personally, | do believe it is, leading me to conclude that 10 kata Twdvvnv ebayyéAlov - The Gospel According To John -
contains certain truths not only about our physis as human beings but also about our relation to Being, to the divine, to
the numinous. For, as described in tractate Ill of the Corpus Hermeticum,

The numen of all beings is theos: numinal, and of numinal physis. The origin of what exists is theos, who is
Perceiveration and Physis and Substance: the sapientia which is a revealing of all beings. For the numinal is
the origin: physis, vigour, incumbency, accomplishment, renewance [...]



The divine is all of that mixion: renewance of the cosmic order through Physis, for Physis is presenced in the
divine. [5]

David Myatt
October 2017

[eNeXe]

Footnotes

[1] Volume | (chapters 1-5) of my translation of and commentary on the Gospel According To John is available at
https://davidmyatt.files.wordpress.com/2023/08/myatt-gospel-john-1-5.pdf

[2] A (slightly edited) extract from my commentary on John 3:16-21.

° Nomos. véuoc. A transliteration since as with 'logos' a particular metaphysical principle is implied and one which
requires contextual interpretation; a sense somewhat lost if the English word 'law' is used especially given what the
word 'law' often now imputes.

° Phaos. Given that pdoc metaphorically (gv. lliad, Odyssey, Hesiod, etcetera) implies the being, the life, 'the spark’, of
mortals, and, generally, either (i) the illumination, the light, that arises because of the Sun and distinguishes the day
from the night, or (ii) any brightness that provides illumination and thus enables things to be seen, | am inclined to
avoid the vague English word 'light' which all other translations use and which, as in the case of God, has, in the
context of the evangel of Jesus of Nazareth, acquired particular meanings mostly as a result of centuries of exegesis
and which therefore conveys or might convey something that the Greek word, as used by the author of this particular
Greek text, might not have done.

Hence my transliteration - using the Homeric @dog instead of e®¢ - and which transliteration requires the reader to
pause and consider what phaos may, or may not, mean, suggest, or imply. As in the matter of logos, it is most probably
not some sort of philosophical principle, neo-Platonist or otherwise.

Interestingly, ¢ occurs in conjunction with Cwrj and 8€0¢ and €yéveto and AvBpwrocg in the Corpus Hermeticum,
thus echoing the evangel of John:

PWC KOl TwH 0TV 6 BdC KAl maThp, € o0 EyéveTto & AvBpwnoc (Poemandres, 1.21)
Life and phaos are [both] of Theos, The Father, Who brought human beings into existence

° For their deeds were harmful. v y&p a0vTt®v novnpd t& €pya. Harmful: that is, caused pain and suffering. To impute
to movnpdg here the meaning of a moral abstract 'evil' is, in my view, mistaken. Similarly with the following @adAog in
v.20 which imparts the sense of being 'mean’, indifferent.

Since the Phaos is Jesus, those who are mean, those who do harm, avoid Jesus because (qv. 2.25) he - as the only
begotten son of Theos - knows the person within and all their deeds. Thus, fearing being exposed, they avoid him, and
thus cannot put their trust in him and so are condemned and therefore lose the opportunity of eternal life.

° whomsoever practices disclosure. 6 6& mol®v TRV &ARBeLav. Literally, 'they practising the disclosing.' That is, those
who disclose - who do not hide - who they are and what deeds they have done, and who thus have no reason to fear
exposure. Here, as in vv.19-20, the meaning is personal - about the character of people - and not about abstractions
such as "evil" and "truth", just as in previous verses it is about trusting in the character of Jesus. Hence why here
&AnBeLa is 'sincerity', a disclosing, a revealing - the opposite of lying and of being deceitful - and not some impersonal
'truth’.

[3] Note how Jesus does not disapprovingly preach about - does not even mention - the apparently superstitious
practice of infirm individuals waiting by a 'miraculous' pool in order to be cured.

[4] A (slightly edited) extract from my commentary on John 5:1-16.

° the place of the sheep. Since the Greek npoBatikdc means "of or relating to sheep" and there is no mention of a
'‘gate’ (or of anything specific such as a market) | prefer a more literal translation. It is a reasonable assumption that
the sheep were, and had in previous times been, kept there prior to being offered as sacrifices, as for example sheep
are still so held in particular places in Mecca during Eid al-Adha, the Muslim feast of sacrifice.

° named in the language of the Hebrews. émAeyouévn ERpaioTl.

° the infirm. The Greek word &oBevéw implies those lacking normal physical strength.

° awaiting a change in the water. Reading é¢kdexopévwy TNV ToD DdaTOC Kivnawy with the Textus Receptus, omitted by
NA28, but included in ASV, Tyndale, and Wycliffe.

° Envoy of Theos. Reading ayygAog ydp kuplov kata Katpwv kateRawvev (qv. Cyril of Alexandria, Commentary on John,
Book II, V, 1-4, Migne Patrologia Graeca 73) and &v Tfj KoOAvpPrOpq, Kal €Tapacoey To HdwP: 6 LY MPRWTOG EUPAG HETA
TRV Tapaxnv tod 0datog, LyNG EylveTo, W dAMoTe KaTeLXeETO voorjuatt with the Textus Receptus. The verse is omitted



by NA28, but included in ASV, Tyndale, and Wycliffe.

a) envoy. As noted in the commentary on 1:51, interpreting &yyeAoc as 'envoy' (of theos) and not as 'angel’,
particularly given the much later Christian iconography associated with the term ‘angel’.

b) Theos. Regarding dyyeAocg ydp kuplov, qv. Matthew 28.2 &yyeAog yap kupiov kataBac €€ obpavoDd, "an
envoy of [the] Lord/Master descended from Empyrean/the heavens." Since here kOpLo¢ implies Theos (cf.
John 20.28 where it is used in reference to Jesus), an interpretation such as "envoy of Theos" avoids both the
phrase "envoy of the Master" - which is unsuitable given the modern connotations of the word '‘master’ - and
the exegetical phrase "angel/envoy of the Lord" with all its associated and much later iconography both
literal, by means of Art, and figurative, in terms of archetypes and one's imagination. An alternative
expression would be "envoy of the Domine," with Domine (from the Latin Dominus) used in English as both a
respectful form of address and as signifying the authority of the person or a deity.

c) became complete. bywn¢g €yiveTto. The suggestion is of the person becoming 'whole', complete, sanus, and
thus ceasing to be 'broken’, incomplete, infirm.

° bedroll. kpdBatTtoc (Latin, grabatus) has no suitable equivalent in English since in context it refers to the portable
bed and bedding of the infirm. The nearest English approximation is bedroll.

° And, directly, the man became complete. kal e08EwG €yéveTo DYLNG 6 GvBpwmnoc. Metaphysically, the Evangelist is
implying that '‘completeness' - wholeness - for both the healthy and the infirm (whether infirm because of sickness or a
physical infirmity) arises because of and through Jesus.

° treated. Taking the literal sense of Bepamnebw here. Hence: cared for, treated, attended to. As a healer or a physician
might care for, treat, or attend to, someone.

° no more missteps. uNkETL @udptave. That is, make no more mistakes in judgement or in deeds. Qv. the Introduction
[to Volume | of the translation] regarding translating auaptia in a theologically neutral way as 'mistake' or 'error
instead of by the now exegetical English word 'sin'. Cf. 1.29, 8.7, et seq.

° Judaeans. Qv. my essay A Note On The Term Jews In The Gospel of John, available at
https://davidmyatt.wordpress.com/2017/07/05/a-note-on-the-term-jews-in-the-gospel-of-john/

° harass. dlwkw. Cf. the Latin persequor, for the implication is of continually 'following' and pursuing him in order to not
only try and worry or distress him but also (as becomes evident) to find what they regard is evidence against him in
order to have him killed, qv. 5.18, 7.1, 7.19 et seq.

[5] lepbc NSyocg: An Esoteric Mythos. Included in: David Myatt, Corpus Hermeticum: Eight Tractates: Translation and
Commentary, 2017. ISBN 978-1976452369
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Questions Of Hermeneutics And Exegesis

For over twenty years questions of hermeneutics and exegesis in relation to religions, ideologies, and philosophies
have interested and concerned me, leading to my conjecture that the use of denotata to express a revelation, a
spirituality, an idea, an ideal, or a philosophy, results in not only a dialectic of opposites - for example in the Gospels of
Christianity apaptia (conventionally interpreted in Gospel translations as sin) contrasted with 'righteousness' (and
being saved, rewarded by God with everlasting life in Heaven) and @abAoc¢ (conventionally in interpreted in Gospel
translations as evil) contrasted with 'good' - but also in problems of exegesis: as in how Hellenistic Greek is expounded
in terms of a modern language such as English. Thus, is the interpretation of 'sin' from the Hellenistic Greek auapTtia
imposing a meaning that may not have been germane to the milieu of such an ancient period in all or certain
instances? [1]

In the matter of the Gospels of John did the author use dpaptia to express, to expound, something - 'sin' - which might
well have been a foreign concept to speakers of the Greek of that time when there was a common belief among many
of them in a hierarchy of pagan deities and of propitiation (such as offering gifts or a sacrifice to the gods) for
misdeeds or for 'offending' a god or gods or to ask for their help?

Consider the tractates of the Corpus Hermeticum some arguably written around the time or not long after that Gospel,
with the Poemandres tractate centred around 6€6¢ as in this from v.3:

eNUL £yw, MaBelv BEAW Ta dvTta Kal vorfjoatl TV ToOTWVY OOV Kal yvval Tov Bedv-

"I answered that | seek to learn what is real, to apprehend the physis of beings, and to have knowledge of
theos." [2]

Is theos here the Jehovah of the Hebrews and the God of Christianity? Or is it better to understand theos in a non-
anthropomorphic way as Being, the source of beings, mortal and otherwise? If the interpretation is 'God' then this
tractate, and many of the others, arguable express early Christian weltanschauungen with an implicit dialectic of
opposites, unlike the neutral, non-anthropomorphic Being which can metaphysically be understood as 'the divine', the
numinous. [3]

Such a dialectic, as | have previously endeavoured to explain, [4] invariably leads to conflict both internal, within some
individuals, and external between individuals and entities, such as religious or political groups or factions who or which
claim to have the correct or a better interpretation or understanding of their beliefs or ideology. Hence extremism [5]
and the suffering that such extremism causes.

My personal experiences, over some four decades, and my subsequent reflexion on that experience, have led me to
conclude that, rather than denotata, the personal experiencing of the numinous through empathy and pathei-mathos is
of fundamental importance in understanding both our physis (¢0olc) - and thus our relation to Being and to beings -
and Being, the numinous, itself. [6]

To illustrate the dialectic of denotata and the subsequent suffering caused there is the National Socialism of Germany
between 1933 and 1945. This was a way of life centred around denotata such as kampf, nation, and ethnic identity,
with individuals judged by, and expected to judge others by, the primary criterion of ethnicity, with particular
ethnicities assigned a certain value (high or low), and each individual judged by how well they adhered to the duty
they were expected to do in respect of their nation (their land) and the ethnicity they were said to belong to or
believed they belonged to. In addition, kampf between individuals, ethnicities, and nations was considered healthy and
necessary, with such struggle revealing the worth of individuals and thus those considered fit to lead and assume
positions of authority.

This German National Socialist way of life was therefore a collective, supra-personal, one with the empathy and pathei-
mathos of individuals, and the personal judgement and compassion derived from them, ignored or suppressed in
favour of obedience to the 'will of the collective' (the folk, the nation) embodied by Der FUhrer and through the
fuhrerprinzip and with disobedience not only disapproved of but liable to be punished. This dialectic of opposites - of
certain types of individuals or ways of behaviour being better than others and with The Third Reich having a particular
destiny achievable through kampf - naturally led to the impersonal harshness of the NUrnberger Gesetze, as well as to
the invasion of Poland and thence to the Second World War with the attendant deaths and suffering of millions of
human beings. German National Socialism was thus from its beginnings to its ending in 1945 an extremism whose
principles, causes, and characteristics promoted and incited harsh, uncompassionate, actions.

In contrast, the personal empathy and pathei-mathos of individuals provides a natural balance devoid of denotata,
expressed or implied, and can only promote individual actions consistent with compassion. It cannot be extrapolated
from the individual lexeriencing to form anything supra-personal expressed by a denotatum or by some denotata such
as an -ism or an -ology be such religious, ideological, or political or otherwise, since in doing so its individual physis, its
natural nameless balance, is replaced sooner or later by a dialectic of opposites.

In practical terms this implies the mortal individual could, at best, be a fallible example or inspiration for some others,
since to claim or to be perceived by others as other than fallible and mortal, and other than a possible and personal
inspiration, is OBpL¢ (hubris) and a contradiction of the nameless balance that for centuries we have, according to my



understanding, erroneously denoted by appellations such as 8€é¢, 6 6€6¢, and God with the inevitable dialectic of
exegesis and conflict and of suffering.

In relation to hubris,
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Hesiod, "Epya kol Huépat, vv 213-218

You should listen to [the goddess] Fairness and not oblige Hubris

Since Hubris harms unfortunate mortals while even the more fortunate

Are not equal to carrying that heavy a burden, meeting as they do with Mischief.
The best path to take is the opposite one: that of honour

For, in the end, Fairness is above Hubris

Which is something the young come to learn from adversity. [7]

¢€ wv 6¢ ) yévealc ¢oTL Tolc obaot, Kal TAY eBopdv £ic TadTa y{veobal Katd TO xpeWv: dddvaL yap adTd
d{knv kal tlow aAAAAoLC TG adikiag kata TthHv Tod Xpdvou TEEwv. Anaximander [8]

Where beings have their origin there also they cease to exist: offering payment to balance, one to another,
their unbalance for such is the arrangement of what is passing. [9]

David Myatt
July 2023

[1] | expounded on the matter of the word sin in Interpretation and The Question of Sin which forms part of my 2013
essay Exegesis and Translation, Some Personal Reflexions. https://davidmyatt.files.wordpress.com/2013/04/exegesis-
and-translation-partsone-two.pdf

[2] My translation, from Corpus Hermeticum: Eight Tractates, https://davidmyatt.files.wordpress.com/2018/03/eight-
tractates-v2-print.pdf

[3] From Mythoi To Empathy: A New Appreciation Of The Numinous, appendix Il of The Numinous Way Of Pathei-
Mathos, https://davidmyatt.files.wordpress.com/2022/10/numinous-way-pathei-mathos-v7.pdf

[4] In Part Seven, The Abstraction of Change as Opposites and Dialectic, of The Numinous Way Of Pathei-Mathos,
https://davidmyatt.files.wordpress.com/2022/10/numinous-way-pathei-mathos-v7.pdf; and in the essay Numinosity,
Denotata, Empathy, And The Hermetic Tradition, https://davidmyatt.files.wordpress.com/2022/03/dwm-denotata-
empathy-v1lb.pdf

[5] In Understanding and Rejecting Extremism | defined extremism and an extremist thus:

"By extreme | mean to be harsh, so that my understanding of an extremist is a person who tends toward
harshness, or who is harsh, or who supports/incites harshness, in pursuit of some objective, usually of a
political or a religious nature. Here, harsh is: rough, severe, a tendency to be unfeeling, unempathic.

Hence extremism is considered to be: (1) the result of such harshness, and (2) the principles, the causes, the
characteristics, that promote, incite, or describe the harsh action of extremists. In addition, a fanatic is
considered to be someone with a surfeit of zeal or whose enthusiasm for some objective, or for some cause,
is intemperate.

In the philosophical terms of my weltanschauung, an extremist is someone who commits the error of hubris."
https://davidmyatt.files.wordpress.com/2022/10/david-myatt-rejecting-extremism.pdf

[6] My conclusions are outlined in two works: The Numinous Way Of Pathei-Mathos,
https://davidmyatt.files.wordpress.com/2022/10/numinous-way-pathei-mathos-v7.pdf, and Understanding and
Rejecting Extremism, https://davidmyatt.files.wordpress.com/2022/10/david-myatt-rejecting-extremism.pdf

[7] Notes on my translation:

a. 6(kn. The goddess of Fairness/Justice/Judgement, and - importantly - of Tradition (Ancestral Custom). In "Epya kal
Huépat, as in ©soyovia (Theogony), Hesiod is recounting and explaining part of that tradition, one important aspect of
which tradition is understanding the relation between the gods and mortals. Given both the antiquity of the text and
the context, 'Fairness' - as the name of the goddess - is, in my view, more appropriate than the now common



appellation 'Justice', considering the modern (oft times impersonal) connotations of the word 'justice’.

b. Mischief. The sense of &dtnow here is not of 'delusion' nor of 'calamities’, per se, but rather of encountering that
which or those whom (such as the goddess of mischief, Atn) can bring mischief or misfortune into the 'fortunate life' of
a 'fortunate mortal', and which encounters are, according to classical tradition, consid