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Rachael Stirling: We have been perusing an archive of your writings as a Muslim {1} which in retrospect make
fascinating reading because you presented Islam in a way it is not often presented in English in the societies of the
modern West.

Are you embarrassed that those writings are still so easily accessible given that you have moved on?

DM: No, since they document an interesting and in terms of pathei-mathos an important ten years of my life.  

RS: Our three part question is in relation to exegesis and what you wrote about it in Exegesis and Translation: Some
Personal Reflexions {2} and what you wrote years earlier, as a Muslim, in The Difference Between Eemaan and Kufr,

"in Islam, we have the best example of a human being - the Prophet, Muhammad (salla Allahu 'alayhi wa
sallam) - to strive to emulate and follow, and which human example, when followed, produces in us a most
noble, a most civilized, individual character. This best example, this noble and human way, is evident to us in
Seerah, in Ahadith: in the Sunnah of the Prophet, Muhammad (salla Allahu 'alayhi wa sallam) [...]

The simple but profound truth about Al-Islam is that this Way of Life, this Deen, works: for Al-Quran and the
Sunnah, when followed, produce, and have produced, noble, honourable, civilized human beings, and they,
and the guidance of Shariah, produce, and have produced, the most noble, the most civilized, communities
in human history.

In essence, Al-Islam is the simple way of - the discovery of, the return to - Tawheed, which is to know, to feel,
to remember, our correct relationship with and to Allah, our Creator and thus to know Allah as Allah
Subhanahu wa Ta'ala is. This knowing of The Unity, The Oneness, of Allah Subhanahu wa Ta'ala is expressed
in Kalimaah Tayyibah - La ilaaha illallaahu Muhammadur rasoolullaah - which itself forms the basis for
Kalimaah Shahadah, the declaration that makes one a Muslim, and which re-affirms one's Islam: that simple
submission to submit to and to only obey Allah Subhanahu wa Ta'ala and that knowing that Muhammad (salla
Allahu 'alayhi wa sallam) is the Prophet and Messenger of Allah, whose message, whose Allah-given
revelation (Al-Quran) and whose life (Sunnah) are the guidelines, the means, by which we can return to, and



know, Tawheed.

This knowing of, this remembrance of, this feeling of, Tawheed is the basis for Eemaan, for that simple and
total reliance on, and belief in and trust of, Allah Subhanahu wa Ta'ala."

Would it be correct to suggest: i) that in many ways this echoes, with its mention of noble, civilized communities and
its belief in trusting a person, what you wrote during your National Socialist years regarding Hitler and National
Socialism; and (ii) that you believed you had discovered in Islam a means to creating a noble way of life as you
formerly did in National Socialism; and (iii) that it was "the difficult question of exegesis" that began or at least
contributed to your doubts about Islam?

DM: To some extent, yes that is correct, since it was practical experience over many years of the human reality,
manifest in those who adhered to, or believed in, or supported such weltanschauungen, that caused me to begin to
reflect upon not only questions of various interpretations of texts and words but also on questions in regard to
denotata, the fallible nature of humans in general, and how if not immediately then over causal Time most if not all
denotata were the genesis of an opposite and thus of a dialectic.   

Thus, in regard to National Socialism my experience was of how my believed in version based on honour, loyalty and
duty and thus as a manifestation of the numinous, was not the reality of perhaps a majority of persons who described
themselves as National Socialists, and that even in the days of the Third Reich it had been so, mirroring as this seemed
to do our propensity as human beings to in our majority so easily be or revert to being egoistical or materialistic when
and if it suited us.

With Islam, I initially apprehended it as different, as a better manifestation of the numinous, just as I did in regard to
Catholicism when I became a Christian monk. But suffice to say that my Muslim adventures over a period of almost a
decade not only disillusioned me but forced me to confront my own flawed character and lack of understanding.

For it was not just that as an adult I was naively idealistic but also I did not understand the reality of what honour
meant resulting in me both as a National Socialist and as a Muslim supporting and doing dishonourable deeds.

Which realization and awareness of my own flawed character was not due to anything I did or due to the
aforementioned intellectual questioning, but due to a personal circumstance which was both tragic and beyond my
comprehension: the suicide in 2006 of my then fiancée.

In the months following that tragedy such intellectual questioning became one of several means by which I saught to
understand myself, the numinous, and honour, and thus that tragedy.

RS: In relation to not understanding "the reality of what honour meant." In many of your Islamic writings you
mentioned honour and in Honour Is From Allah Alone quoted a verse from the Koran: "Those who seek dignity and
honour should know that they derive from Allah (alone)," 35:10. In the same article you quoted a Hadith from Sahih al-
Bukhari (8: 56b) which translates as "the best among you are those who have the best manners and character."

In your An Open Letter To Nick Griffin of the BNP - dated July 17th 2004 - you described honour as "a respect for
others; a striving to be reasonable. Honour sets ethical limits to our behaviour - and prejudice, of whatever kind, is
surely a negation of honour."

How after that tragedy did you arrive, if indeed you did arrive, at what honour thereafter meant to you?

DM: My fallible conclusion, some three years after that tragedy, was that I had previously, both as a National Socialist
and as a Muslim, not considered honour as a denotatum; as a naming of some personal quality or personal virtue, such
as dignity, grace, of good repute, which themselves are open to interpretation. In my National Socialist years I defined
it by a written or aural code of personal behaviour such as described in the sixteenth century Booke of Honor and
Armes. or by the modern one I included in my The Meaning of National-Socialism. {3} As a Muslim i considered it a gift
from Allah and manifest in the life of the Prophet Muhammed as described in the Sunnah.

What I very slowly came to appreciate was that every denotatum has implicit in it or developes - is by virtue of its
physis the genesis of - a named opposite, another denotatum, resulting in a dialectic and thus has the potential for
discord; a discord evident in exegesis but more often than not evident in conflict, verbal and physical, between
individuals and groups of individuals. The result is as Heraclitus expressed it a cleaving of physis with Enantiodromia a
bringing-back-together of what has been cleaved apart:

τοῦ δὲ λόγου τοῦδ᾽ ἐόντος ἀεὶ ἀξύνετοι γίνονται ἄνθρωποι καὶ πρόσθεν ἢ ἀκοῦσαι καὶ ἀκούσαντες τὸ
πρῶτον· γινομένων γὰρ πάντων κατὰ τὸν λόγον τόνδε ἀπείροισιν ἐοίκασι, πειρώμενοι καὶ ἐπέων καὶ ἔργων
τοιούτων, ὁκοίων ἐγὼ διηγεῦμαι κατὰ φύσιν διαιρέων ἕκαστον καὶ φράζων ὅκως ἔχει· τοὺς δὲ ἄλλους
ἀνθρώπους λανθάνει ὁκόσα ἐγερθέντες ποιοῦσιν, ὅκωσπερ ὁκόσα εὕδοντες ἐπιλανθάνονται  (Fragment 1,
Diels-Krantz)

πάντα δὲ γίνεσθαι καθ᾽ εἱμαρμένην καὶ διὰ τῆς ἐναντιοδρομίας ἡρμόσθαι τὰ ὄντα (Diogenes Laërtius, ix.
7)    {4}

My understanding came to be that Enantiodromia was, or rather should be understood and appreciated as, empathy;



the wordless-knowing of empathy by which we could perceive the physis of beings, their wholeness, without the need
for denotata and the discord that denotata was the genesis of.

Given the personal horizon of empathy, the personal nature of empathy, {5} I considered that honour could not be
understood by some supra-personal code or by reference to someone else be the reference to their life, their deeds, or
their words. That it could not

"be extrapolated from such a personal knowing into some-thing supra-personal be this some-thing denotata,
including an ἰδέᾳ/εἶδος, or an axiom (ἀρχή) or a source (αἴτιος) for some 'revelation' or ideology or similar
manifestations constructed by and dependent on appellation." {6}

That is, I discovered that empathy is or can be the geniture of our Uncertitude Of Knowing as human beings and thus
of that personal humility which during my Muslim years I had felt, through such things as Namaz, was a manifestation
of the numinous.

Honour thus became, for me, a personal matter: of being fair, reasonable, well-mannered, and aware of the numinous
and thus of my own fallibility.

RS:

Hence your rejection of all extremism?

DM: Yes.

RS: Yet your many vociferous politically motivated opponents have not accepted that you have rejected extremism
with many still considering you a neo-nazi. Does that bother you?

DM: No. For judging by their deeds and words they live in a different world from the one I now inhabit or rather that I
now perceive. My perceiveration is a very local and personal one; of my locality, of Nature and its local emanations; of
my relatives and friends and my interactions with and concern for them. That other world beyond - or should that be
those other worlds beyond - this local personal world no longer concern me given my plenitude of past mistakes, my
past hubriatic suffering-causing interference, and my recently discovered Uncertitude Of Knowing.

They, those opponents, in comparison seem to have that Certitude Of Knowing that I for many decades had, breeding
as it did and does prejudice, intolerance, hatred, and discouraging as it did and does empathy, forgiveness, and a
personal Uncertitude Of Knowing.

RS: One of your politically motivated opponents recently claimed that "nothing in Myatt's sanitized autobiography
[Myngath] should be taken too seriously," {7} while a few years ago another stated that he knew what was in the
original draft of Myngath and knew what was removed in the published, 2013, version, stating that you thereby had
tried to hide something.

Would you care to comment?

DM: The opinion or claim of someone - politically motivated or otherwise - is just their personal opinion or claim at a
particular moment. The passing of causal Time - decades, centuries - often places such personal opinions and claims
into context often because of some information having become revealed through scholarly research or otherwise, or
because of the collapse of the society in which such a personal opinion or claim was propagated and believed by
others.

As for drafts of Myngath, so far as I remember the first drafts were made around 2010 while I was still in thrall to some
causal abstractions and several years before I as a result of further personal and philosophical insights reformed my
'Numinous Way' into my weltanschauung of pathei-mathos. For such drafts were just drafts, and thus subject to
revision. Furthermore, those early drafts are still publicly available through the medium of the Internet, so there is not
and was not any hiding of anything.

RS: In a ten page overview of your life, which overview contained some inaccuracies, {8} an academic last year wrote
that you were "driven by a search for meaning and purpose, as well as an intellectual desire to find and create the all-
encompassing and perfect political philosophy."

Would you agree?

DM: No, because during my National-Socialist decades I was driven by a somewhat fanatical desire to not only
propagate what I then believed National-Socialism to be - an honourable, noble, way of life, a practical presencing of
the numinous - but also to recruit people to that cause in the hope of creating a National-Socialist society in the land of
my ancestors. Over those years I developed what I termed "ethical National-Socialism" and thus moved away from
some of the policies and principles of the Third Reich such as the belief in the superiority of the Aryan race and the
concepts of "eternal struggle" and of the "survival of the fittest" regarding them as incompatible with acting
honourably.

During my years as a Muslim I nurtured a similar desire to propagate what I then believed the Muslim way of life to be:



which again was an honourable, noble, way of life, and a practical presencing of the numinous.

There was thus no search for "meaning and purpose" because I foolishly believed I had already found a meaning and a
purpose: for thirty years in National-Socialism and then for ten years in Islam. In 1998 I turned away from National-
Socialism to Islam because during a decade (1988-1998) of foreign travels the culture, the Muslims, of the Muslim
lands - and especially of Egypt - slowly, almost imperceptibly, impressed me as did, and perhaps more so, travels alone
in the Sahara Desert where I wordlessly felt intimations of Being, of The Acausal, of The-Unity, of The One-The Only (τὸ
ἓν), of The Monas (μονάς) which 'acausal' Being Muslims called Allah and Christians called God.

As for a "perfect political philosophy", I never believed my ethical National-Socialism - my development of Hitler's
National Socialism - was perfect, and as a Muslim rejected the very notion of politics, writing in The Knowledge of
Islam,

"Siyasah is defined as the application of the Quran and Sunnah in the world: the means whereby Muslims can
live in a community according to the command of Allah [...]

It must be understood that siyasah neither means nor implies 'politics'. Politics is a kaffir term which
expresses or manifests the concealment of The Unity, which Unity is the essence of Islam. To understand
Islam, and the Islamic apprehension - and in particular how Islam can be applied in the world - is to consider
Islam in Islamic terms only. To apply something like 'politics' to Islam and speak and write about 'Islamic
politics' is a fundamental mistake which constitutes imitation of the kuffar. Why? Because such words and
terms, of the kuffar, are always referred back to kaffir ideas and concepts - just as 'politics' is referred back to
the polis of Ancient Greece, and 'State' to Aristotle, Plato, Marx and others. This is, in effect, causal -
historical - reductionism which is completely at odds with the acausal revelation of Islam. It is also a making
profane that which is sacred: divorcing the Divinity from the practical application of Islam. It is exchanging
knowledge for Jahiliyyah [...]

In effect, siyasah is sacred: it belongs to, and manifests, what is sacred, divine. This is in complete and utter
contrast to the temporal, profane - and lower - nature of kaffir politics."

It could be argued that since that personal tragedy in 2006 I have been 'driven' by a desire to understand both my
extremist past and extremism, as well as by a desire to apprehend the numinous and how, sans denotata, it is and has
been and can be presenced to we human beings.

RS: Do you intend to write anything else about your life or your philosophy of pathei-mathos?

DM: Answering a similar question almost ten years ago I replied in the negative and yet went on to write an awful lot
more. The honest answer is that currently I do not intend to, but one never knows what circumstances may conspire to
bring about a perhaps vainglorious desire to pontificate some more.

RS: What is your view of Islam now?

DM: As explained in several of my post-2012 writings, I still consider Islam and Christianity as manifesting both now
and in the past aspects of the numinous especially in relation to expiation and such awareness of the numinous as can
bring and nurture a necessary personal humility.

But since both rely on revelation through words, chiefly written but sometimes aural, and both have sometimes been
interpreted by some or by many in such a harsh way as has caused and contributed to the suffering of other human
beings, then I as a result of my pathei-mathos and of a study of what I have termed the human culture of pathei-
mathos, cannot and do not personally believe in or support them. For given such a reliance on words, on denotata,
they can and possibly will be interpreted in a harsh way in the future by others.

RS: Is your own answer, your philosophy of pathei-mathos, suitable to or applicable to others?

DM: No, for it is not a supra-personal philosophy nor a way of life which might be suitable for others but only the fallible
conclusions I have derived from striving to understand and admit my many mistakes and from the learning that,
sometimes against my will, I acquired or believe I have acquired from diverse, sometimes extreme, experiences.

RS: How would you summarize what you have learned?

DM: As an appreciation of empathy, honour, humility, and compassion as personal virtues which we as individuals
strive to live by; as an understanding of the need to not interfere in non-personal matters; and as being non-violent
with the one and the only exception that necessitated by personal honour when we personally or our family or
someone nearby are confronted in the immediacy of the moment by someone or by some others intent on doing harm
or demanding we submit to their demands.

In such circumstances personal honour means that we without hesitation oppose them and fight and if circumstances
require it use lethal force.

RS: Which surely means that you and perhaps your family are trained to defend yourselves with lethal force if
necessary?



DM: Yes indeed.

RS: Which all seems to me to be a very pagan way of living. Would you agree?

DM: Depending on how one defines 'pagan' of course!

RS: I mean concern for and prepared to and trained to defend one's kith and kin, and having a local, a community,
perspective as in olden times in England of one's village and the small personally known community dwelling there and
on nearby land.

DM: In that sense, yes it is somewhat pagan. Which pagan weltanschauungen seems to me to have over causal Time
been replaced by many and various other weltanschauungen derived from and reliant on denotata. In the form of, for
example, the idea of some supra-local entity - a region, then a "nation", ruled by some usually male potentate whose
governance was enforced by coercion, threat of imprisonment, and ultimately violence; and then in the form of the
idea of a religion - in the Isles of Britain, Christianity, whose representatives were often in league with that regional or
national potentate, hence inscriptions such as Dei Gratia Rex Angliæ on coinage.

RS: How do you view the current situation not only in England, the land of your ancestors, but worldwide and does your
weltanschauung of pathei-mathos inform your view?

DM: My view is somewhat coloured by - perhaps I should have said informed by - my decades of rural living and
working outdoors on farms and as a gardener, rather than by anything philosophical.

Perhaps a poem - one of my many "manically-depressed", "self-indulgent" poems, as one of my many political
opponents once described them some years ago - may better express what such living and working have meant to me:

So this is Peace:
As the Sun of warm November
Warms and the grass grows with such mildness.

No strife, here;
No place beyond this place
As Farm meets meadow field
And I upon some hessian sack sit, write
To hear some distant calls from hedged-in sheep:
No breeze
To stir the fallen leaves
That lie among the seeds, there
Where the old Oak towers, shading fence
From Sun
And the pond is hazed with midges.

So this is peace, found
Where dew persists,
Flies feed to preen to rest
And two Robins call from among that tangled brambled
Bush
Whose berries – unplucked, ripened – rot,
While the Fox-worn trail wobbles
Snaking
Through three fields.

So, the silent Buzzard soars
To shade me briefly:
No haste, worry, nor Hubris, here

Where there is much sadness, leaving
As the damp field-mists of morning
Have given way
To Sun

A way of life, rural places, changed and changing: and for what and why? In some ways my weltanschauung of pathei-
mathos is my answer: a way to live without the hubris of human-manufactured urban-centric supra-personal causal
abstractions; a way where the natural balance that is presenced through empathy and honour is an intimation of the
numinous; and where there is an ancestral peace found, wordlessly treasured, and passed-on to the next generation.

RS: You expressed such sentiments in a letter - more of a missive - that you sent to me over a decade ago when you
left that farm having had to seek work elsewhere. Which reading of that letter might be, if you agree, a fitting end to
this interview.



DM: Agreed. But it will most probably be described as one of my "manically-depressed", "self-indulgent", missives!

RS:

"Work, in a small industrial concern; manual work with days spent indoors where the only light is from a
multitude of bright fluorescent tubes and where the tedium of long hours is relieved only by a short morning
break and one half unpaid hour for lunch when I sit, hedged-in by walls, in the small back yard on an old box
upon broken concrete surrounded by broken glass; by old, smashed bricks; by patches of oil, and the detritus
of such an urban place. Some sky - but not much - is visible over and above the roof and walls and vents, and
nothing natural lives or even exists here: no tree, no bush, no flowers, not any weeds. No sound of birds -
only noise, from the unceasing machines; from the lorries and vans which arrive and depart nearby,
disgorging and receiving their goods. No peace; certainly no Numen of Nature.

There is only the incessant unnatural rhythm of industrial life, of factory toil - a card to be stamped by a
clock: in, out, even for lunch. And, at days end, I - tired as the others - slope off and out into the nearby
street where no one, passing, says "hello!" or greets me as almost always they did in those small villages of
England where I have mostly lived. No, no greeting here; not even any eye-contact, held. For this is urban life
where humans are shunted to shuffle encased in their worries, their inner worlds, and where traffic gluts
streets. Nowhere here the calm, measured, quiet of that life, rural, where Time is what it is. Instead, there is
abstraction, measuring out our lives as the clear water from a leaking tank seeps out, to the dirty ground,
drop by drop by drop; drip drip dripping away, clean water to dirty ground... So I am once again adrift; not
lost but far, far from home and measuring out my days until, sufficient money saved, I can return to the
source of my belonging: there, where such dreams in such quiet places as may bring the Numen back to me.

Yet here, in this place of work, people rush to compete as if such swift toil was a badge of pride; thus do they
scamper, to complete abstractly-imposed tasks; for profits, and ego, must be made, saved. Thus do we toil -
so many slaves, en-slaved, needing but not-needing the pittance to live such a life as lives among the urban
clutter, the smallness, the meanness and the sprawl. But I, I have seen the sky and hold here in my being
such visions as bring the Earth to earth - dust to dust, and life to Life: one world, one planet, one dimension,
among so many. Nowhere for so many in day or night that sigh when we close our eyes to feel the oboe
d'amore of one slow movement of one piece by JS Bach, bringing thus such quiet tears of empathy as
connect us, one human life, to other human lives beyond the-words the-abstractions - and thus take us out,
out, out into the being, the Numen, of Nature. There is then in such a moment that sacred precious meaning
which cramped urban living, and traffic, has, these days, defiled.

No beauty, here, no song to the sanctity of Life - except, perhaps, fleetingly glimpsed in her eyes, face, as
she, the young blonde-haired Polish worker, smiles. Four, five times - more - this week we have looked into
each other's eyes as she, I, smiled, touched-but-not-touched, in wordless greeting. Then, such humanity
over, we return to our tasks - I, to lift, move, heavy laden objects; she, to her machine. But she is there, in
the background, as she works with her sister - quietly, stoically, both toiling as they toil: hard, grafting, as if
inured to such a way of life. So they keep their own company - with few words between them; few for others,
for they have "little english" and at lunch sit together beside the machine that steals their day, gazing ahead
while they eat their meagre food perhaps enwrapped in dreams which are their dreams, bringing perchance
some glimmer of hope among the stark noisey brightly-lit bleakness.

This life is grim, grim grim, only saved by such an intimation. No insects, outside, as I sit here, scribbling -
except: a few ants, and I gasp-in lungfulls of the cleaner outside air; only a few ants, dithering, backwards,
forwards, over the detritus, as if lost. Toiling, grafting, working - untouched, it seems, by that knowing of Life
which a knowing of death may bring.

Such are we here, slaves of a modern life - sure, such toil could bring me the security of some settled home;
warmth enough, from fire, to ease the pains that seep now into olding flesh and bones; food enough to keep
me well; walls and roof enough to keep clothes dry from rain and turn a chilling wind, away; perhaps another
companion-bestfriend-wife... But such a price, to pay: too high a price, it seems, for freedom, Numen, lost.

No time, here - then - to watch the Sun rise on a clear day; no time here - then - to catch the growing Dawn
Chorus as it grows, week by week from early to late and later Spring. Nowhere to wander watching clouds
form and shade to move as they are moved. No stream to watch as sunlight filters and fractures and water
ripples, singing a wordless song. No sounds of an English Summer - flies, darting aimless and aimed; bees,
seeking; birds, warning, calling, sparring; no wind breezing as it breezes among tree, hedge, reed, grass and
Autumn's late leaf-litter... No natural Time to stand dreaming or sitting as the day passes in moments of
memory. No natural Time, of Nature - only that unsettling abstract time of clocking-in-clocks, measuring out
the seconds to our death. No, no natural Time, here: only the unnatural unnecessary one of which adds one
hour to herald so-called "Summer time" - for even when I, toiling hard during years on Farms, planted, in
Spring, or harvested in Autumn - weather-permitting - such "government time" made no difference: work
began with Sunrise, to finish, weather-permitting, as the Sun began to set, for thus we followed there in that,
our almost vanished world, a different Time to the time of some rootless traffic-fume-filled city.

Yes, freedom is hard, while savings dry and boots are worn as one walks, alone, with that walking that tries to
measure out the now almost forgotten pace of a rural life and a rural way of living, bringing back as such
slow rhythm and quietness does that connexion to presence the Numen without and within. Yes, freedom is
hard while too much toil for another, in the wrong place, lasts." {9}



°°°

{1} The archive is at https://web.archive.org/web/20101111104858/http://www.davidmyatt.info/  [Accessed August
2022]

{2} Myatt wrote:

"The original message of a revelation or of a spiritual way often seems to become obscured or somehow gets
lost over centuries. A loss or obscuration party due to the reliance on revealed or given texts; partly due to
divergent interpretations of such texts, with some interpretations accepted or rejected by those assuming or
vested with a religious authority; and partly due to a reliance, by many of the faithful, on translations of such
texts." https://davidmyatt.files.wordpress.com/2013/04/exegesis-and-translation-partsone-two.pdf

{3} Included in Selected National Socialist Writings Of David Myatt, https://archive.org/download/myatt-selected-ns-
writings1/myatt-selected-ns-writings1.pdf

{4} Myatt's somewhat idiosyncratic translations of these fragments of Heraclitus are:

(a) Fragment 1:

"Although this naming and expression [which I explain] exists, human beings tend to ignore it, both before
and after they have become aware of it. Yet even though, regarding such naming and expression, I have
revealed details of how Physis has been cleaved asunder, some human beings are inexperienced concerning
it, fumbling about with words and deeds, just as other human beings, be they interested or just forgetful, are
unaware of what they have done."

Text, translation and commentary: https://davidmyatt.wordpress.com/heraclitus-fragment-1/

(b) Diogenes Laërtius ix. 7 in context:

ἐκ πυρὸς τὰ πάντα συνεστάναι
εἰς τοῦτο ἀναλύεσθαι
πάντα δὲ γίνεσθαι καθ᾽ εἱμαρμένην καὶ διὰ τῆς ἐναντιοδρομίας ἡρμόσθαι τὰ ὄντα
καὶ πάντα ψυχῶν εἶναι καὶ δαιμόνων πλήρη

"The foundation/base/essence of all beings [ ‘things’ ] is πυρὸς [pyros] to which they return, with all [of them]
by genesis appropriately apportioned [separated into portions] to be bound together again by enantiodromia,
and all filled/suffused/vivified with/by ψυχή and Dæmons."

Text, translation and commentary: https://davidmyatt.wordpress.com/heraclitus-and-enantiodromia/

{5} In his 2015 essay Personal Reflexions On Some Metaphysical Questions, Myatt wrote:

"The 'local horizon of empathy' is a natural consequence of my understanding of empathy as a human
faculty, albeit a faculty that is still quite underdeveloped. For what empathy provides - or can provide - is a
very personal wordless knowing in the immediacy-of-the-living-moment. Thus empathy inclines us as
individuals to appreciate that what is beyond the purveu of our empathy - beyond our personal empathic
knowing of others, beyond our knowledge and our experience, beyond the limited (local) range of our
empathy and that personal (local) knowledge of ourselves which pathei-mathos reveals - is something we
rationally, we humbly, accept we do not know and so cannot judge or form a reasonable, a fair, a balanced,
opinion about. For empathy, like pathei-mathos, lives within us; manifesting, as both empathy and pathei-
mathos do, the always limited nature, the horizon, of our own knowledge and understanding."

The essay is included in Sarigthersa, https://davidmyatt.files.wordpress.com/2015/08/dwmyatt-sarigthersa-v7.pdf
[Accessed August 2022]

{6} Numinosity, Denotata, Empathy, And The Hermetic Tradition, https://davidmyatt.wordpress.com/2022/03
/17/numinosity-denotata-empathy-and-the-hermetic-tradition/ [Accessed August 2022]

{7} For those of a rational disposition who are inclined to judge matters and individuals for themselves, Myatt's
autobiography Myngath is available at: https://davidmyatt.files.wordpress.com/2013/04/david-myatt-myngath.pdf
[Accessed August 2022]

{8}  Koehler, Daniel. From Traitor to Zealot: Exploring the Phenomenon of Side-Switching in Extremism and Terrorism.
Cambridge University Press, 2021. pp.153-163.

One inaccuracy among several is that Koehler (p.161) confuses Myatt's fiancée Fran - who committed suicide in 2006 -
with Myatt's second wife, Sue, who died of cancer in 1993. Some years after Sue's death Myatt re-married and lived
with his third wife near Malvern - in a detached village house, where he was filmed nearby by BBC Panorama in 2000 -
until he left that village some months after that filming to move alone to Shropshire to live on a farm. He met Fran



several years after that move to Shropshire where he had previously lived from the late 1970s to 1994.

{9} I have retained, at his request, Myatt's idiosyncratic punctuation and spelling. Myatt's use of the term 'numen'
deserves some explanation. He uses it several times in his translations of tracts from the Corpus Hermeticum,
particularly in tract III, Ιερός Λόγος, were he writes in his commentary:

"the meaning of 'numen' here being expressed by what follows: "numinal and of numinal physis", where by
numinal - in this ἱερός λόγος - is meant divine not in the specific sense of a monotheistic and Biblical (a
masculous) God but in the more general sense of pertaining to a deity or deities, male or female, as in a
paganus (and not necessarily patriarchal) polytheism." Corpus Hermeticum: Eight Tractates,
https://davidmyatt.files.wordpress.com/2018/03/eight-tractates-v2-print.pdf

In his scholarly essay A Note Concerning θειότης - https://davidmyatt.wordpress.com/2018/03/28/a-note-concerning-
θειότης/ - he places it in relation to θεῖος and the Greek text of Romans, 1.20.

cc Rachael Stirling & The Seven Oxonians

This work is licensed under the Creative Commons
Attribution-NonCommercial-NoDerivatives 4.0 International (CC BY-NC-ND 4.0) license
and can be freely copied, distributed, and republished under the terms of that license.


