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Ὅτι οὐδὲν τῶν ὄντων ἀπόλλυται
ἀλλὰ τὰς μεταβολὰς ἀπωλείας καὶ θανάτους πλανώμενοι λέγουσιν

That no beings are lost,
despite mortals mistakenly claiming that such transformations are death and a loss.

°°°

Introduction

The eighth tractate of the Corpus Hermeticum, concise as it is, provides an
interesting summary of some of the tenets of the Hermetic weltanschauung.
As, for example, in the mention of a first being (the primary theos) and of a
second being (a theos) who is an eikon (εἰκὼν) of the first, and which first
being - theos - is the artisan of all beings; and as, for example, in the mention
of mortals having a natural empathy (συμπάθεια) with this eikon, this second
being, who is identified as κόσμος, with κόσμος understood here, as in
tractate XI, either as a personification, as a divinity, the theos - a deathless
living being, ζῷον ἀθάνατον - who is the living cosmic order, or, as in the
Poemandres tractate as simply referring in an impersonal manner to 'the
cosmic order' itself.

While most other translators have opted here, as in other tractates, to
translate κόσμος as cosmos (which English term suggests that the physical
universe is meant) I incline toward the view that here - as in tractate XI - a
divinity is meant, especially given how κόσμος is described: as "a second
theos and a deathless living being," and as an eikon of the primary theos.

There are certain parallels with tractate XI and in which tractate it is stated
that "Kosmos is the eikon of theos, Kosmos that of Aion, the Sun that of Aion,
and mortals that of the Sun. It is said that changement is death since the
body disintegrates with life departing to the unperceptible," (section 15) and,
in section 14, that "Life is the enosis of perceiverance and psyche, while
death is not the loss of what was joined but the end of enosis."

What therefore emerges from this, the eighth, tractate are two things: how
we mortals are part of, and connected to, Kosmos and thence - since Kosmos
is an eikon - to the first, the primary, theos, and how diverse the Hermetic



weltanschauung is in respect of some details while nevertheless retaining an
underlying ethos.

            The references in the commentary to other tractates are to my
translations of and commentary on tractates I (Poemandres), III (An Esoteric
Mythos), IV (Chaldron Or Monas) and XI (From Perceiverance To Hermes),
available in one volume [1]. As with those tractates I have, through
transliterations and choice of English words, endeavoured to present
something of the metaphysical nature of the tractate, although this particular
tractate, concise as it is, is in places rather esoterically obscure, an obscurity
that a study of the aforementioned tractates may somewhat alleviate,
although it is interesting to speculate whether or not, in the decades
following the composition of this tractate, such esoteric matters were
explained by means of an aural tradition, individual mystic to aspiring
individual mystic.

The Greek text used is that of A.D. Nock & A-J. Festugiere, Corpus
Hermeticum, Third Edition, 1972.

David Myatt
2017

[1] Corpus Hermeticum I, III, IV, XI. 2017. ISBN 9781544269474

°°°

Translation

[1] It is regarding psyche and the corporeal that, my son, we now must
speak: of why psyche is deathless and how its vigour assembles and
separates the corporeal. For there is no death of what-is, only an
apprehension grounded in the denotatum 'deathless', either through
unavailing toil or, by discarding the important part, that what is called
deathless is deathful. That is, for the deathful there is a loss. But nothing of
the Kosmos is ever lost, for if Kosmos is a second theos and a deathless living
being then it is not possible for any portion of such a deathless living being to
be lost since all beings of Kosmos are part of Kosmos, as most certainly are
mortals, the noetic living being.

[2] In truth, the first is theos; the eternal, unborn. The second was
engendered from, nurtured by, that being and rendered deathless and eikon
of that being, as by an everlasting father, never-dying because deathless.

For never-dying is unlike everlasting. For that one was not a bringing-
into-being by another although if there was a bringing-into-being it was his
own bringing-into-being since he is always a bringing-into-being. For the
everlasting - because it is everlasting - is all that is, with the father
everlasting because of himself while Kosmos became everlasting and
deathless because of the father.



[3] And the father endowed such substance as he gathered, extending it all to
create something spherical, conferring upon it a particular quality, deathless
and of substance everlasting. Having seeded such qualities and replete with
semblances, the father enclosed them in the sphere as if in a cavern. His
deliberation was to equip with each quality what would follow; to encompass
with deathlessness everything corporeal so that substance would not by
thelesis be separated from that bringing-together to thereby dissolve into its
own disorder.

For when, my son, substance was incorporeal it was disordered even though
that was restricted to other smaller qualities, to the kind of increase and
decrease that mortals name death.

[4] For such disorder occurs with earthly-living beings, with celestial beings
having one order allotted to them by the father from the beginning and
maintained from disintegration by the periodicity of each of them, while the
periodicity of earthly living beings is of a separation of their bringing
together and of the indissoluble corporeal; that is, of the deathless. Thus
there is the loss of those influencing impressions and not the destruction of
what is embodied.

[5] Now, as to the third living being, mortals, brought-into-being as eikon of
Kosmos and who, because of the deliberations of the father and beyond the
other living beings on Earth, have perceiveration and also empathy with the
second theos and perception of the first.

For of the one there is apprehension as of the corporeal, while of the other
there is an influencing impression as of the incorporeal and as of a noble
perceiverance.

Then this life is not lost?

Speak softly, my son, and apprehend who theos is, who Kosmos is, what a
deathless living being is, what a dissoluble living being is, and apprehend
also that Kosmos is of theos and within theos and that mortals are of Kosmos
and within Kosmos and thus that theos is the origin of, encompasses, and
constitutes, everything.

°°°



Commentary

Title.

lost. ἀπόλλυμι. Lost, rather than 'destroyed' or 'perished'. They are not 'lost'
because beings - entities/things - once brought-into-being - are still
emanations of Being, of theos, even if their presencing, their form, is
changed, transformed, morphed, as happens for example with those mortals
who, via the anados mentioned in the Poemandres tractate, go beyond the
seven spheres to, and then beyond, the ogdoadic physis.

1.

corporeal. σῶμα. Here, the context - qv. for example the following τῶν γὰρ
οὐρανίων τὰ σώματα μίαν τάξιν ἔχει in section 4 and τοῦ δὲ ἔννοιαν
λαμβάνει ὡς ἀσωμάτου καὶ νοῦ τοῦ ἀγαθοῦ in section 5 - suggests corporeal
rather than a literal body. A subtle distinction, between "of the nature of
matter" and a specific type of "physical body". Compare also the fourth
tractate: ἀεὶ ὄντος καὶ πάντα ποιήσαντος καὶ ἑνὸς μόνου, τῇ δὲ αὐτοῦ
θελήσει δημιουργήσαντος τὰ ὄντα· τοῦτο γάρ ἐστι τὸ σῶμα ἐκείνου, οὐχ
ἁπτόν, οὐδὲ ὁρατόν, οὐδὲ μετρητόν, οὐδὲ διαστατόν, οὐδὲ ἄλλῳ τινὶ σώματι
ὅμοιον.

vigour. ἐνέργεια. qv. Poemandres 14, tractate XI: 2, etcetera.

assembles. σύστασις. cf. Euripides, Andromache, 1088: τοῦθ᾽ ὕποπτον ἦν
ἄρ᾽ ἐς δὲ συστάσεις κύκλους τ᾽ ἐχώρει λαὸς οἰκήτωρ θεοῦ.

In Poemandres 10 it is mentioned how "the logos of theos bounded to the fine
artisements of Physis and joined with the perceiveration of that artisan."
Thus a theme shared by several tractates is how the various 'artisans' of
theos - and theos - skillfully craft beings from Being, as in tractate IV,
Chaldron or Monas:

Επειδὴ τὸν πάντα κόσμον ἐποίησεν ὁ δημιουργός οὐ χερσὶν ἀλλὰ
λόγῳ ὥστε οὕτως ὑπολάμβανε ὡς τοῦ παρόντος καὶ ἀεὶ ὄντος καὶ
πάντα ποιήσαντος καὶ ἑνὸς μόνου τῇ δὲ αὐτοῦ θελήσει
δημιουργήσαντος τὰ ὄντα

Because the artisan crafted the complete cosmic order not by hand but through
Logos, you should understand that Being as presential, as eternal, as having
crafted all being, as One only, who by thelesis formed all that is.

apprehension. νόημα. cf. Poemandres 3, "I seek to learn what is real, to
apprehend the physis of beings."

denotatum. For προσηγορία. In this case, the denotatum - the naming - is the
word 'deathless'.



or by discarding the important part [...] what is called deathless is deathful. ἢ
κατὰ στέρησιν τοῦ πρώτου γράμματος λεγόμενος θάνατος ἀντὶ τοῦ
ἀθάνατος. Literally, "by discarding the first letter it is called θάνατος
[deathful] instead of ἀθάνατος [deathless].

Regarding τοῦ πρώτου γράμματος, what seems to be implied is that the
mortal apprehension of 'deathless' does not include the most important - the
correct - apprehension regarding death, which correct apprehension is
explained by what follows.

Kosmos. κόσμος. As at Poemandres 7, κόσμος carries with it the suggestion
that the cosmos is an ordered structure. However, here I construe κόσμος, as
in tractate XI, as a divinity, the theos who is the living, deathless, cosmic
order.

the noetic living being. τὸ λογικὸν ζῷον. The word λογικός imputes the
sense of both the faculty of speech and the faculty of thought, something
well-expressed by Sophocles: φθέγμα καὶ ἀνεμόεν φρόνημα καὶ ἀστυνόμους
ὀργὰς ἐδιδάξατο καὶ δυσαύλων πάγων ὑπαίθρεια καὶ δύσομβρα φεύγειν βέλη
παντοπόρος, (Antigone, 355f).

2.

artisan of all beings. In respect of artisan (δημιουργόν) cf. Poemandres 9, and
tractate IV: 1. Regarding "of all beings", cf. Poemandres 31, ὁ πατὴρ τῶν
ὅλων.

eikon. εἰκὼν, qv. Poemandres 21 and 31, and tractate XI:15. Thus the
suggestion is that is this eikon represents - presences, manifests - theos, the
artisan.

never-dying...everlasting. In order to try and express the dissimilarity
between ἀείζωος and ἀίδιος I have translated the former as never-dying (a
sense suggested by ἀείζωον ὡς ἀθάνατος) and the latter as everlasting, a
dissimilarity that is not immediately apparent from translations such as "the
everliving is different from the eternal."

That one. Referring to 'the first' who engendered Kosmos as eikon.

not a bringing-into-being by another ... always a bringing-into-being. The text
- with its repetition of ἐγένετο - is somewhat obscure, and various
emendations have been proposed, none of which are entirely satisfactory.
The sense seems to be of "that one" - the first - always having been, and is,
and always will be, "a coming-into-being".

3.

such substance ... particular quality. The text is quite obscure and several
emendations have been suggested, with Nock indicating that some text may
be missing after τῷ ἑαυτοῦ, although ὑπ' αὐτόν seems reasonable. Any



translation - whatever emendation is accepted - is conjectural.

The sphere may refer to Kosmos, cf. Poemandres 9,

"Theos, the perceiveration, male-and-female, being Life and phaos,
whose logos brought forth another perceiveration, an artisan, who -
theos of Fire and pnuema - fashioned seven viziers to surround the
perceptible cosmic order in spheres and whose administration is
described as fate."

The suggestion might thus be that these seven spheres are themselves
enclosed within a sphere, which might explain Poemandres 13-14, "Having
fully learned their essence, and having partaken of their physis, he was
determined to burst out past the limit of those spheres [and] with full
authority over the ordered cosmos of humans and of beings devoid of logos,
he burst through the strength of the spheres to thus reveal to those of
downward physis the beautiful image of theos."

substance. ὕλη, qv. Poemandres 19, tractate III:1, tractate XI:3.

create. ποιέω, qv. tractate XI:5

semblances. Does ἰδέα here equate with the concept of 'form' as described
by Plato? The consensus is that it does, even though such an assumption
imposes a specific philosophical meaning on the text and even though the
cosmogonic context - of the living Kosmos as eikon, of Kosmos made
deathless by the father, and of theos, the father, conferring upon the sphere a
particular quality - does not seem to support such an abstract, definite,
concept. Thus, to avoid imposing a very particular meaning on the text, and
given that the hermeticism described in this and in the other tractates
represent  varied weltanschauungen (albeit having a similar underlying
ethos) rather than one well-defined philosophy, I have translated not as
'forms' but as semblances.

as if in a cavern. Does this refer to Plato's allegory of the cave, as so many
seem to have assumed? Probably not, since - to give just one example - in the
Βιβλιοθήκη of Pseudo-Apollodorus - written around the same time as this
tractate - ἐν ἄντρῳ refers to a cave, or cavern, in which Maia, one of the
seven Pleiades, gave birth to Hermes: Μαῖα μὲν οὖν ἡ πρεσβυτάτη Διὶ
συνελθοῦσα ἐν ἄντρῳ τῆς Κυλλήνης Ἑρμῆν τίκτει. οὗτος ἐν σπαργάνοις ἐπὶ
τοῦ λίκνου κείμενος.

deliberation. qv. Poemandres 8. As with the preceding such substance ...
particular quality, the text here is quite obscure, and any translation -
whatever emendation is accepted - is conjectural.

thelesis. θέλησις, qv. tractate IV:1. As noted in the commentary there, a
transliteration to suggest something more metaphysical than a human type
wish or desire. Such as that the physis - the being - of substance (ὕλη) might
be such that without the intervention of theos it might naturally dissolve into
disorderliness (ἀταξία).



4.

one order allotted to them. That is, celestial beings - those resident in and of
the heavens - have a particular order distinct from that of ordinary mortals,
but which order mortals can, via an anados such as described in the
Poemandres tractate, journey to, discover, and become a part of.

the periodicity of earthly living beings is of a separation of their bringing
together and of the indissoluble corporeal. While the periodicity of celestial
beings is unchanging and is maintained from disintegration, the periodicity
of mortals is varied and involves the cycle, the separation, of life and death
and yet also involves the reality of death not being an end - since what is
deathless, the indissoluble part of what is corporeal, cannot suffer from
disintegration.

influencing impressions. αἰσθήσεις. qv. Poemandres 22, and my commentary
thereon, for what is meant is not simply 'the
[bodily] senses' nor what is perceptible to or perceived by the senses but
rather those particular impressions, conveyed by the senses, which may
influence a person in a particular way.

what is embodied. The indissoluble part of what is apprehended as corporeal.

5.

perceiverance. νοῦς. Not 'mind', qv. Poemandres 2, tractate III:1, etcetera. As
noted in my commentary on Poemandres 2:

I incline toward the view that the sense of the word νοῦς here, as
often in classical literature, is perceiverance; that is, a particular
type of astute awareness, as of one's surroundings, of one's self,
and as in understanding ('reading') a situation often in an
instinctive way. Thus, what is not meant is some-thing termed
'mind' (or some faculty thereof), distinguished as this abstract
'thing' termed 'mind' has often been from another entity termed
'the body'.

Perceiverance thus describes the ability to sense, to perceive, when
something may be amiss; and hence also of the Greek word
implying resolve, purpose, because one had decided on a particular
course of action, or because one's awareness of a situation impels
or directs one to a particular course of action.

empathy. συμπάθεια.

perception. cf. Poemandres 18. An apprehension of the numinous, and thus of
theos, of Kosmos as eikon, and so on.

there is an influencing impression as of the incorporeal and of a noble
perceiverance. This refers to 'the first', to theos, the father; with the



preceding "apprehension as of the corporeal" referring to 'the second', that
is, to Kosmos.

Regarding ἀγαθός as 'noble/nobility', qv. my commentary on Poemandres 22.
and especially the commentary on φανερώτερα δέ ἐστι τὰ κακά τὸ δὲ ἀγαθὸν
ἀφανὲς τοῖς φανεροῖς in tractate IV:9.

Thus theos is apprehended - understood, felt - in the same, mystical,
numinous, way not only as the incorporeal is, but also as inherently noble.

Speak softly. εὐφήμησον. qv tractate XI:22.

(Kosmos is ...) within theos. ἐν τῷ θεῷ. Literally, 'within the theos'.
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